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THE SPIRITUAL FRANCISCANS 
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When an idea finds aoccptance in the world, it clothes itself 
io forms available for it and adaptwi to it. Socialization 
means institutionalization. For if an idea is to have growth, it 
must adopt propagandism ; and propagandism implies the 
equipment ' of missionaries, the establishment of poets 
and atatione, the instruction of neophytes, the con- 
trol of agents, the commission of tribunals — in a single 
word, organization. To a majority of converts to any 
religious ideal this course of development seems normal and 
desirable; the index of the triumph of the ideal among men. 
But a minority have always deplored such adaptation and in- 
stitutionalization as a weak compnmiise with the world, or 
even as a treasonable surrender of the pure ideal to those very 
powera of evil for whose destruction it was coneedved. More- 
over, the zeialoua minority, bound into a closer solidarity by 
the very fact of their minority, their puritanism heightened 
by persecution, have quite commonly developed the patho- 
logical traits consequent upon the conviction of persecuted in- 
nocence and impotent fidelity. They have appealed from the 
vrorld to heaven, from time to eternity, from man to God. 
Their language has ceased to be a medium of human com- 
merce, and has become an instrument of supernatural oracles. 
Their refuge has been in vetrent, absorption, mysticism, proph- 
ecy, ecstasy. Their fate, in so far as they have not been 
crushed by persecution, reconciled by persuasion, or sobered 
by compromise, has been a gradual weakening to final eu- 



The Franciscan zealots were such a minority. Their for- 

[ ttuie« during the eeutury from the death of Saint Francis of 

' Asam to the death of Pope John XXII form an important 

chapter of medieval history. For not only did tJi^ manifest 

in themselTes all the traits of the righteous and persecuted 

minority — mysticism, asceticism, prophetism — ^but they also 



had a part tu play in uveuls of general signiiieanee for 
Europe. They were the occasion of deliberation of cardinals 
and princes, of the publication of soleuin bulls and the decrees 
of eeelesiastical councils. They had a, hand in the creation of 
popes and antipopes. They stood between a hostile curia and 
a Holy Roman Emperor. They won the favor of kingly courts. 
They fonned centei-s of attraction for heretics of various 
types. 

Yet these reniei-ksble enthusiasts have received but scant 
attention at the hands of the historians of the Church. Hardly 
any serious effort was made to discriminate and investigate 
the various groups of Franciscan zealots which appeared in 
the provinces of Italy and southern France until the Jesuit 
scholar Franz Ehrle in 1885 b^an his series of publieatioua 
in the Archiv fur Literatur- und Kirckengeschichte. entitled. 
"Die Spdi-ituaJeu, ihr Verhaltniss zum 'Franc iscanerorden 
und zu den Fraticellen," "Zur Vorgeschichte des Coneils von 
Vienne," and "Petrus Johannis Olivi, aein Leben und seine 
Schriften."' As the titles show. Ehrle 's work was concerned 
primarily with the Spiritual Franciscans of the late thirteenth 
and the fourteenth centuries. The sarne year (188a) there 
appeared a trenchant critical analysis of the Franciscan order 
in the earlier years of the thirteenth century, by Karl MuUer,^ 
and the first volume of a series of careful publications of 
early Franciscan texts by the Minorite brothei-s of the College 
of Saint Bonaventura at Quaracohi, near Florence.' These 
books marked rather than inaugurated the i-evival in the 
study of the Franciscan movement, which was stimulated by 
the celebration of the seven hundredth anniversary of the 
Poverello's birth (1882), and which has continued stron^r to 
the present time. 

Since the appearance in 1894 of Paul Sabatier's Viv de 
Saint Fianzain d'Assise, the literature of the Fmncisean re- 
vival has been characterized by two tendencies: the first to- 
ward the study of the earliest years of the order, and the 

•Archh' fir l.ileralur- und Kircliriifie*chiphtf (A. I.. K. G.), vol. 1. 
Vpp. 608-560; vul. ii, pp. 108-1114, 24fl-»3n, aR3i\(\i vol. iii, pp. M»a. 
I'^n-Sn^i, 5fi3-U23; vol. iv, pp. 1-2DI. 

■ 'Oi* Anfdngr df» U inorilvnordfni und d^-r Busubnidcrschaflen. Frpi- 
P Wg. IBHR. 
I 'Analer.la Fraiipiartiiia, wit Ckroniai aliai/uf Dorumrnln ad Uiflnrinm 

MinOTum Spprlanlia. rd. Qiiinziiinim Viilli:- vl nl. ,id Clarnn Aquas. 

]B85 fff[. 



second toward the separation of Franciscan scholars into two 
sharply defined groups — Sabatier's followers and Sabatier's 
opponents.* In the intense polemics over the early years of 
the order, the history of the later development of the Spiritual 
party has been unduly neglected. Even Ehrle^s magnificent 
contribution has lain unused and almost unread, except for 
the gleaning of some quotations from Angelo da Clarino's 
Historia Tribulacionum as proof texts in the controversies 
over the origins of the order.^ 

The object of this essay is to give a survey of the Spiritual 
Franciscans throug*h the entire first century of the order, 
from the death of Saint Francis to the days of Pope John 
XXII. For logical purposes I shall neglect the chronological 
order, taking as a starting point an event ju^t in the middle 
of the period under survey and working both backward and 
forward therefrom. 

At the chapter-general of the order held at Narbonne in 
1260, the minister-general, Bonaventura, was commissioned to 
write the legend of Saint Francis.® The chapter at Pisa 
three years later solemnly approved the work ; while the next 
chapter, held at Paris under Bonaventura's presidency in 
1266, published the following significant decree: Item prae- 
cipit generate Capitutum per oboedientiam quod omnes le- 
gendae de beato Francisco otim factae deleantur; et ubi in- 
venire poterunt extra ordinem ipsas fratres studeant amovere, 
cum ilia legenda quae facta est per Generalem sit compilata 
prout ipse habuit ab ore illorum qui cum beato Francisco 
qua^si semper fuerunt et cuncta certitudinaliter sciverint.'^ 



*The most determined opponents of Sabatier have been the Bollandist 
Van Ortroy and Faloci-Pulignani, editor of the Miscellanea Francis- 
cana. The chief question at issue has been the authenticity and date 
of certain documents purporting to come from Francis' immediate disci- 
ples. A statement of the case for and against Sabatier*s "school" 
would need more space than a foot-note can afford. See Bibliographical 
Note, Appendix III. 

*Mr. H. C. Lea in his History of the Inquisition of the Middle Ages, 
(vol. iii), has used Ehrle's writings for his short chapter on "The Spiri- 
tual Franciscans." 

^Legenda Sancti Francisco, Bonaventura auctore. Acta Sanctorum, 
Oct., torn, ii, 3, 1. 

'Found in a manuscript of sermons at Gubbio, and published by 
Rinaldi in the preface to his edition of th^ Vita F!ecunda 8. Francisci 
by Thomas of Celano, 1806. Luke Wadding, the annalist of the Order, 
knew of the decree suppressing the legends prior to Bona Ventura's, 
but he wrongly attributed it to the chapter of Pisa. He says: Utram- 
que historiam, ohtulit (Bonaventura) triennio post in comtiis Pisania 




That thia decree wa:* not simply a giiilelL>sa, disinterested 
measure "to secure liturgical ha.riiiony," as Van Ortroy eon- 
tends {Analecta BoUandiana XVIIl, 189!)), but was part of 
a policy to have done with the dangerous intlueuce of the 
party which stood for a reiurn to the early purity and aim* 
plicity of the order, is shown by the fact that the same ehap- 
ter of Narbonne drew up the official catalogue of the Consti- 
tutions of tihe order, and prescribed in the first rubric of the 
same that all other existing Constitutions should be de- 
stroyed." 

The moment of Bonaventura's accession to'the generaMiip 
of the order was a critical one. His predecessor, Joihu of 
Parma (1247-1257), had been a pronounced patron o£ the 
sla^et party, himself a man of stem ascetic piety." Under 
his generaiate the party hat! dared to assert itself in pro- 
phetic writings which breathed a tone of hostility to the 
Roman Church, and to hail the dawn of a new era of the 
Spirit, in which the "true Franciscans" (themselves, nat- 
urally) should rule. The great order was seriously compro- 
mised in the eyes of tie Roman court. The tdme had come to 
put a atop to the ravinge of fanatif*, Bonaventiira, though 
he was himself a mystic'" and keenly alive to the worldliness 
which had crept in among the brothers," nevertheless did not 
liesitate an instant when it wbs a question of saving the 
reputation of the order in the eyes of the great Cathtdic 
Church. In the chapter of Citt^ della Pieve he proceeded 
with such sevmty against the "fanatics" that even the 
saintly John of Parma himself was condemned, and would 

fralribua orditiia quaa. . .suppregsix aiiis quibusqae legendis ndmUerunl. 
Wnddinf;, Aiinalrn Minoruoi, 2d ed. FoDeeca, Rome, 1731 ffg., ad una. 
1260. No, 18. 

■See Ehrlp'B nriRinnl disoussion of tlie subjprt in tlie A. L. K. G.. vol. 
vi, Die Stteale Redaction der CetusroIootuttEultonen de* Fra<%fii»oan«Tor- 

'For the opjtoHitiun of the "tax" FraiK-ixrnns tu John of Parma see 
VVadding'B Tacitean p«H«an;o, ad ami. 12,'itl, No, I tHinc neo-etum murmur, 
frcqucnlia eottciliabiiln. deindr ciiaKloiiK in homiitem conepiratto quae 
eounque prorupit ul de nuittig acouaarent virum probum apod Potttifl' 

"See Ilia works, the Bremloquium and the llineritrium Uetttta in 
Deui'i, ed. Hefele, TObingen. 1B01. ThomRR DavidBon has deelared the 
Inttor work, "a complete manual of mTsticigm." 

"Bonaventura Hays nt the abuses in the Order: Heel tepidia et inde- 
V0ti* el ■reunittim cament tapienlibun . . . qua»i facilia el ejvi(«ot>t'fta el 
irrrmrilinbilia videanhir. Opera 8. Bantireiilurne, Epist. I (QunraiM'hi, 
vol. iii, rip. 4BStl). 
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hardly have escaped prison had it not been for the timely in- 
tervention of his friend, the cardinal Ottobonus Pliscus, later 
Pope Hadrian V.^^ 

How well the decree of the Parisian chapter of 1266 suc- 
ceeded in retiring the earlier legends of Saint Francis is 
strikingly shown by the embarrassment of the Spiritual party 
a few decades later. Angelo da Clarino and his followers 
knew that the Poverello had ''communicated many things to 
his companions and the earliest brethren/' which had been lost 
in consequence of Bonaventura's decree.^^ They were there- 
fore limited to a few meager documents like the cedulae and 
rotuli of Brother Leo in the conduct of their ease against the 
lax majority of the order. Moreover, the early Rules, in 
which Saint Francis had expressed his own will for his 
order, were superseded by the emasculated, official Rule, which 
was approved by the pope in 1223 {regula bullata). The 
earlier biographers^* mention the several Rules which the 
saint composed, but from Bonaventura's day these Rules fell 
into oblivion, and were (like the early l^ends) lost to the 
Spirituals of the fourteenth •century.^'^ 

The crusaide of the opening years of Bonajventura's gen- 
eral'ate against the Franciscan writings which could become 



^'Historia Septem Trihulacionum Ordinia Minorum, by Angelo da 
Clarino: Ehrle in A. L. K. G., vol. ii, pp. 285-6 (ci^-ed below as Hist. 
Trih.). 

^^Communicaverat enim sanctus Franciscua plurima aociis auia et 
fratrihus cmtiquia, que ohUvione tradita aunty turn quia que acripta 
erant in legenda prima. . .deleta et deatructa aunt ipao {Bonaventura) 
juhente. Hiat. Trih, folio 326. Ehrle, A. L. K. G., vol. ii, pp. 265-6. 

^*Legenda Trium Sociorum, 35, 67; Vita Secunda, auctore Celano, 3, 
68; 3, 110. 

"See Sabatier, Speculum Perfectionia, aeu S.^Frandaci Aaaiaienaia 
Legenda Antiquiaaima, Paris, 1898, Introduction, pp. lix-lx. In insisting 
on the fact that the use of the primitive Rule (1210-1221) by the 
author of the Speculum Perfectionia places the composition of the leg- 
end in the early part of the thirteenth century, Sabatier remarks: 
A partir de Bonaventure, la r^gle primitive tomhe dana Vouhli. Lea 
Franciacaina apirituela du oommenoement du XIV ai^le ne aong^ent 
paa d Ven tirer. But Van Ortroy in 1902 found in the library of Saint 
Isidor a manuscript containing the "Declaration of the Rule of Angelo 
da Clarino," showing that the early Rule was known to this prominent 
Spiritual of the fourteenth century. Lemmens in his recent edition of 
the OpusGula sancti Patria Frandaoi Aaaiaienaia (Quaracchi, 1904) 
attacks Saba tier's position, as if it were taken after Van Ortroy's dis- 
covery (p. 165). To this Sabatier very justly replies in the tenth 
fascicule of the Opuaculea de Critique historique (Paris, 1904) : Me 
pardon nera-t-on si je r^ponda que n'etant ni propMte ni mSme devin, U 
m'aurait 4t4 difficile de tenir compte en 1898 d'une oeuvre aignaUe pour 
la premiere fois le 15 Ocfohre, 1902? (p. 122). 



dangemus weapons in the hands of the Spiritual party, 
though not accompanied by eruel persecutions like those under 
Boniface VIII and Clemuut V, nor attended by the di-ainatic 
scenes of the long struggle of the party against the implaca- 
ble John XXII, nevertheless was the very ehifE crisis in the 
r history of the order. It marked tli* eonsmnniation of the 
poKcy begun by Gregory IX in his famous bull, Quo elongati 
aaeculo, namely, the subordination of the order to the Roman 
curia. Until Bonaventura'a time the strict minority, al- 
though a pai-ty of protest, and subject to some persecution, 
were not schismatiats. They had seen the order growing 
worldly and rich, building fine churches and competing for 
chairs of learning in the universities. They had seen it bind- 
ing itself in closer and closer obligation to the pope, by the 
acceptance of various concessions and exemptions. They 
hoped Htill, however, for reform in this present age and for 
the continuance of the order, under the guidance of spirrt- 
nally minded leaders, in the path of obedience to the Riile and 
Testament of Saint Francis.'" When John of Parma was 
elected to the generalate a prayer of thanksgiving went up 
from the hparts of the patient saints, and the impetuous 
Brother Giles saluteil the new chief with the cry of plaintive 
triumph: Bene rt opportune vcuistl, f rater, sed iarde 
vcnisti.''' Their rejoicing was cut short however. John of 
Parma was not strong enough to sustain the attacks of the lax 
majority inspired by Rome. He was accused of insubordina- 
tion, presumptuousness, and heresy; '" and at the chapter of 
Ara Coeli in R<iiue {February. 12571 he was compelled by 
the pope to resign.'" 



■"See the uccDimt of tlie sevelitj-two brotliLTs nlio eamp on iiti em- 
baBsjr to liinooent IV in the time of Crescentius (1244) tii pifuil for 
the reform of tlie Order. HiM. Trib. 21)a, Ehrle, loc. ctl. Angelo <lig- 
njfles this prot«Ht hy the name of "schiain," which aeemst to me a 
premature use of the word. 

"Bocii ». FrancUd qui tunc aupereeant laotabantur et gaudebant, ^wia 

in ipao {John of Purmiil «. Francigpum in «piri(« rcturrrflum omt#- 

bant, (Iralia agimua tibi. Domine, dicebant, quia recordatus es iioatri . . 

" HUl. Trib. 31, Ehrle. lac. cil. cf. Wadding, add ann. 1247. No. *! 

Vi'r »ancl«». . cdiim elrelio pactm ordini reatUuit. 

"See above, note (I. Charges at length in Wadding, od ann. 1258, 
No. 2. 

"I'liere ia a dispTite iimonfi; the enrly hJRtorinns of the Order whethet 
John of Pnrmn renipnecl vohintHrilv or under pressure from the popr. 
Angelo IHist. Trib. 34h). Bernard of BeBsa (Ehrle. in Zeititchrifl 
fiir katholiachf ThKotogie. vii, 343), Snlimbene IfHiionica. ed. Pnrma, 
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Therewith the hopes of the zealots for the realization of 
their ideals in the present age and in the order at large were 
rudely shattered. They drew farther and farther apart from 
the lax majority, and took refuge in the mystical interpreta- 
tion of Scripture and in apocalyptic hopes. Under the leader- 
ship of that obscure genius, Petrus Johannis Olivi in Pro- 
vence, and of UbeHino da Casale, Liberato, and Angelo da 
Clarino in Italy, they established strong centers for the pro- 
mulgation of the ascetic-apocalyptic ideas of the Abbot 
Joachim of Flora, and brought upon themselves the bitter 
persecution of the heads of the order. Even the hunted vic- 
tims of the Inquisition, the sly Cathari and the meek Wal- 
denses, were less halteful to the great community of the 
Minorites than were these puritanical separatists. ** Never 
was meat sold dearer in a butcher's shop than the price your 
flesh would bring," said the inquisitor Thomas of Aversa to 
Brother Liberato, who was injudiciously tarrying in his dis- 
trict.^® The history of the persecution of the zealots in 
Provence, Tuscany, Umbria, the Mark of Ancona, and the 
Kingdom of Naples, in the years from the Council of Lyons 
(1274) to the death of John XXII (1334), forms a stirring 
chapter of medieval history. We may say, then, that the 
generalate of Bonaventura marks the dividing line between 
the two periods in the history of the Spiritual Franciscans: 
the first period extending from the ear'ly protests in the order 
to the deposition of John of Parma and the measures of Bona- 
ventura for the suppression of the literature inspired by the 
zealous companion of Saint Francis; the second period ex- 
tending from the Council of Lyons to the extinction of the 
schismatists by John XXII. 

The recovery of pieces of literature which antedate the of- 
ficial legend of Bonaventura has been, until the last genera- 
tion, only occasional. Luke Wadding, the classic historiogra- 



1857, p. 137), and Wadding Hoc. cit.) support the former view. On 
the other hand, the author of the Chronica XXIV Oeneralium reports a 
certain legend of Peregrinus de Bononia as authority for the enforced 
resignation: Et ego, inquit, in capitulo fui mediator inter ipsum et 
niinistros, et hoc hdbui ex ore cius. H. Denifle, in A. L. K. G., vol. i, 
p. 147. Perhaps Peregrinus' legend was one of those lost after 1266. 

^Et conversus ad fratrem Liheratum dixit: Xon potest exprimi 
lingua quantum fratres Minores aversus te odium conceperunt. Et 
egOf si voluissem te vendere, nunquam alicuius animalis carnes fuerunt 
ita care vendita in macello. Hist. Trih. 54b. 



of the order, and an indefatigable collector of manu- 
iripts, used a number of such pieces in hia monumental 
Annales Frati-um Minorum. (Antwei-p, 1625 ffg.)- But Wad- 
ding was neither exact in the description nor oareful in the 
preservation of his sources. The Boliandist Suyskens,^' in 
Uhe eighteenth century, published along with Bonaventura 's 
two earlier legends of the Poverello: one written by Thomas 
of Celano at Pope Gregory IX's bidding, in 1228-9-=; the 
other, by three companions of Saint Francis, Brothers Leo, 
Angelo, and Riifinus."' A third step in the recovery of the 
early legends was the publication by Father Rinaldi at Rome 
in 1806 of Thomas of Celano 's Vita Secunda s. Franctsci."* 
*From 1806 no advance was made in the study of the sources 
§of the Franciscan movement until receflt years, when Ehrle, 
Miiller, Sabatier. Van Ortroy, Little, Mandonnet, and other 
scholars have contributed important documents and critical 
.articles to early Franciscan history. 

Doubtless such literature as is now recovered and printed is 
only a meager serap of what was written in the early years of 
the order, and what may still, in great abundance, be await- 
ing discovert' — espedally in the raonasteriw iif the Low 
Countries and northern Uermany, because there they were 
furthest from the hands of the censtir.^' 

We liBve not liints alone, but proof positive, that there was 
a lively literarv activity in the order before the middle of the 
'Uiirteenth century. In the first place, the closing words of 
the endorsement of tlie Vifa Prima by Thomas of Celano eon- 



Icfo tianclwum. Ort.. torn, ii, pp. flS3-723, 72.1-742. A new edition 
tf»t the leiEPnd of Celano. published by H. G. Rosedale. Tjoniion, 1904. 
1 (See notice of same in Biographical Note, Appendix HI.) 

4. S. Latin 3617 [Alcove] of tli« Biblioth^ue nationale o( PKria: 
Apud Prruaium felir dominng popa tlregoTiu* nonut. seCHiirfo jHrnlifioi* 
>ui anno, quinlo Kal. Martii (Feb. 2-5, 1229) legendam haiin recepit et 
nrimuil fore lenrniloiii. The last three words indicate tliut even a» 
enri}' us 1220 there were competing let;ends of the saint, 

'Legi'nda Trium Hocioruni, Acta Sanctorum. Oct., torn, ii, pii. 723- 
I 742. 

L "SerapKici Viri a, Francitoi Aenitiennt Vitae duae, Rome. 1806. The 
■.Second l^ife was written nt the invitation of the lieneral CrexcEfntius 
m 1246-7. See Prolt^e I : Ptaoit robit . . . pervilali noatrae infungere, 
r Me. For new developments in the criticism o( this legend see Ap- 

pendix HI. 

"M. Sabatier lias alrmU.v W)nin tlie seareli aniim;; the convent li- 
braries of Belgium, but tliun far with little success, d coum de la 
mouvaise grice rmoontrie dans les oofvents, u he writes me in k 
I recent letter. 



lain stryug suggestiou that there were conflicting interpreta- 
I'taoDs of tile ]ife of Saint Franois as early aa the year 1229 
I (see note 22). Secondly, when the legend just mentioned be- 
f'came impracticable as the official It^eud of the order, on ac- 
1. count of the di^i-a^e and defection of Brother Elias, the 
fchapter of Genoa (1244) issued a general invitation to the 
I Minorites to write down whatever they Itnew of the life of 
I Saint Francis, and submit it to the General Crescentius for 
I the compilation of a new legend.''' Thirdly, the only piece of 
I writing that has come down to us as a result of the soUcita- 
Ltion of the chapter of Genoa, the Legenda Trium Sociorum 
■ (note 23), is only a fragment. It reeonnta the early life, the 
Iconversion and the ministry of the Saint, down to the year 
|1220. in great detail (ehs. 1-67) ; then it skips the years of 
Equarrel between the zealots and the pai-ty of Elias, and ends 
|with a hasty notice of the death and canonization of Saint 
Francis (ehs. 68-73). It promises in the Prologue to relate 
hthe miracles as well aa the conversation of the Saint, but there 
ps no trace of miracles in the legend as we have it.'' 

Now all this points to an activity of parties in the earlier 
Ideefltles of the Franeiseau movement, far different from the 
P atmosphere of monotonous miracles which envelops Bona- 
Ventura's official legAid. We find the ascetic "companions" 
of the Saint, Bernard of Qnintevalle, Leo, Angelo, Rufinus, 
Masseo. Giles — men who receive no mention at all in the 
legends of Celano and Bonaventura — in decided opposition to 
the measures introduced by Elias for the popularization of 
the order. Their norm of conduct was the Rule of Saint 
Francis sine glossa, which Gregory IX in his bull Qvo plongati 
(1330) "interpreted" in such manner as to exclude the laser 
party from obeying its spirit, while tliey observed all the 

'"Glaaaberger'a Croaica, ad onn. 1244, in ±rndecta Franciaoana, 
QuaraceM, vol. ii, p. SB (1BB9). 

"There htive been two notabi*' attempts at thp roeoiiatr notion of tli« 
Ltgrada Trinm Sooiorum within the past Bcreii years. In 1899 two 
Koinan Minoritefi, Martellino da. Civezza onti Teofilo DoniPnichplli. pub- 
linh^ what they tlaimed to be the complete test of the l^?er<i, re- 
translated into Latin from the publication by Melchiorri (ISfltll of 
ftn old Italian translation made by Achille Muxio di San geverino in 
the year 1577. The author believes this translation to have been made 
froni a manuscript of the thirteenth century. Of M. Sabatier's dist- 
MVery and publication of the Speculum PerfeBfionis. in 1898. as the 
basis of the Legend, 1 ihatl speak pre8«ntl7 in the text of this essay. 
Sabatier. as recently an March, IBO.t, recovered fifteen new ehnpters 
of the Legenda Trium Sooiorum. See Bibliographical Note, Appen- 
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whilp its letter.-* Their guspel was the Testament of ISaiut 
Fraacis, which the same bull of Gregory IX declared not 
binding on the order at large, on the irrelevant ground that a 
minister-general could not bind his aiicceasors — as if Saint 
Francis' relation to the order were analogous to that of John 
Parenti or Elias!"" Their manifesto was a legend (or several 
legends} whose contents were mutilated and whose air<?iilation 
was suppressed by uiinitrterial authority.^ 

'M. Sftbatier, in a magnificent piece of critical sifting of a 
sixteenth century source, has recovered what he ekinis to be 
the oldest version of the legend, or group of legends, of Saint 
Francis, compiled by Brother Leo in 1227 as a protest against 
the incipient extravagance of Brother Eliaa and his follow- 
ers.^' It was immediately recognized by scholars of all shades 
of opinion thait the document published by Sabatier was of 
great importance for the history of the order. A spirited 
controversy is still being waged over it by the champions of 
the Conventual Franciscans, on the one side, and M. Sabatier, 
with a few sympathetic helpers, on the other. M. Sabatier 
has met the attacks of the orthodox Franciscans with patient 
PMpect, and i-eplied to thfm with aerupulous honesty of 
scholarship (ef. La Revue Historique, vol. 75, pp. 61-101). lie 

•T.'be Spiritual Franciscans of the fourteenth century looked back 
with indignant protest on tliis "hetrajal" of the trust of St. Francis. 
Ubertino da Caaale, in his Arbor Vitae Crvetfiai u mystical work pub- 
lished in 1305, saya: Kat atupor iiunre quaerilur expuMil'O super lit- 
teram (the Rule of Snint Franml jiic npertnai. v, 3. 

"Jd mandalum illud voe dicimtit noti teneri. . .oum nu-i habeat 
imperium par in parein (!). Bull, ^uo eloiigali, 1230. 

"I'hia statement refers to Bonaventura's dwree of 12GI1. But M. 
Sabatier ingeniously sugg;eats that even the Vita Seritnil'i of 
(1Z4S) may have been planned with the same end in view. He thinlu 
Celano was chosen by Gr^iory IX ub n sort of chairtnan of a r*»n- 
mittee to sift and order the material brought in. in response to the 
invitation of the chapter of fienoa (note 2(t),, and to destroy the 
■'dangerous" portions. Crilipal Study of the Soiirees in Appendix to 
the Life of SI. Francis of A»si*i. Eng. tr., p. 3H0. The view is not sMp- 
ported by sulHciwit evidence for unreserved acceptance; but it ia k 
very tempting hypothesis. See Appendix 111. 

"Speculum Perfeclionia, Ken s. Fronaaei Aasisiengia Legenifa An- 
liquUaima, atmtoTf. f'ratre Leone. Pnrin. Fischbacher, 1898. In hunt- 
ing for the lost chapters of the Lfgrnda Trium Sottiorum. SabttUer 
amtlfzed the Speculum Vitar a. Franriaci, published at Veniee, I6H. 
Separating from this very uneven conipoHite work »ome chapters on tha 
Fiorelli. bits of St. Francis' own wnrks. and comments on the Indul- 
gence of the Portluncula, Sabatier reduced his source to 118 homogene- 
ous eliBpters which he believed to be a verv early legend of the Saint. 
The Spi-auluiu I'trfrelionis ICoil. ilaxnHnim. 17431 wim found to con- 
tiiin 124 cliiiptiTS. oi which no correspond fn Snl>..li.r'« IIS (■! 
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may have yielded rather hastily, in his enthusiasm, to the 
temptation of declaring, with too little qualification, the time 
and motive of the composition of the document,^^ but he 
has shown beyond reasonable doubt that the Speculum Perfec- 
tionis is built up, in its present ^hape, on the earliest and most 
valuable legendary material of the Saint that we possess 
(sayings of early companions, cedulae and rotuli of Brothers 
Leo and Angelo, etc.). It is the elder brother of the 
Legenda Trium Sociorum, completing that valuable but frag- 
mentary source in just the respect most needed — the portrayal 
of the religious and social ideas of Saint Francis. The Spec* 
ulum Perfectionis (or its ancestor) may have been suppressed 
by Elias, just as the most valuable part of the Legenda Trium 
Sociorum was suppressed by Crescentius (see note 30). 

We may therefore follow the line back from Bonaventura, 
through the group of writings called out by the invitation of 
the chapter of Genoa, to the earliest legends of Thomas of 
Celano and Brother Leo: 

Legends of the Zealots Official Legends 
Rotuli and Cedulce of Brother Leo, I Celano, by 

as original of the Speculum Perfectionis^ order of Gregory IX 
(1227) and Legenda Vetus (1229) 

I I 

Legenda Trium Sociorum, by II Celano, by order of 

Leo, Rufinus, and Angelo (1246) on invi- # ► Crescentius (1247) 

tation of Chapter of Genoa (1244) (revision of Leg. Trium Soc.f) 

Legend of Bonaventura, 1261 
(Wiitten by o»der of Chapter of Narbonne, 1260, 
approved, 1263, made official, 1266) 

In addition to the early legends, we have one very valu- 
able source for the history of the Franciscan zealots both be- 
fore and after Bonaventura 's time in the works of an Italian 
Spiritual of the fourteenth century, Angelo da Clarino. His 
Epistola Excusatoria, presented to Pope John XXII in 1317, 
and his Historia Septem Tribulacionum Ordinis Minorum, 
written about 1330, are both apologies for the orthodoxy and 
orderliness of tiie Spiritual party in the midst of persecution 



^=*See Biblio^apliical Note, Appendix III. 



through its whole uxisteuce.'' The first four of the Tribula- 
tions deal with the years anterior to the Parisian decree of 
1266. 

'I'he picture Whicji we get from all these sources of the 
early history of the brothers of the stricter observance of the 
Rule and Testament of Saint Francis is that of a protesting 
minority rather than a revolting faction. IMiey have not yet 
I fthought of a separate order, but only of a purified order, 

/ They have not developed a theology ; for their whole creed 
I has been obedience to the ideal of poverty as pursued by their 
^^B/ iiuister. They have endured persecution, not becaiise they 
^^H boldly advanced to champion new heresies, but because they 
^^^P refused to drift with the tide of prosperity Hnd accept the 
^^^Q standard of life prescribed for them by the pope and his 
^^V advisers. Wherever we open the stoiy of the early persecii- 
^^H tions we find the same tale; the zealots protest against the 
^^H violence and extravagance of Elias and are shut up in 
^^H prison** ; they make up a committee of seventy-two to carry 
^^V their cmnplaints of Creseentius' mismanagement of the order 
^^B to the pope, but are anticipated by the machinations of Bona- 
^^M dies, and sent in pairs into distant exile"; they rally to the 
^^H support of John of Parma, but only to see their champion de- 
^^H posed and escaping by a hair's breadth the prisoner's cell," 
^^Hl It was a prolonged moral struggle"' for supremacy between 
^H^ the party of flccommodation to prevailing ecclesiastical stand- 
ards, and the party of i;ncompn>mising fidelity to the lofty 
ideal of self-abandonment and self -emptying which was set iip 
by the Poverello. The party of acconunodatinn won when 
they overthrew John of Parma, and they clinched theiir vic- 
tory by the Parisian decree of 1266. 

■■Both published bv Ehrle in A. L. K. G.. vols, i and ii (except the 

arst two Tributaliorii,) . milintJfr's test in tliP BeUin;ii- :Hr WrKi-nflr- 

Kchiohte des Mitlelaliera. Munich. laM, ii. pp. 417-427, is very iinsfttis- 
I fsctory: whole pages HTe wanting. 

' "Subject o( tite second Tribulation. Otitlined only in Angelo lU 
, Clarino'H Hi«(. Trih.. Ehrle A. L. K. (J. ii, 120. 

"Suhjwt of the third THbulntion. A. L. K. O. ii, 256-271. 
■Subject of the fourth Trihiilalion. A." I.. K. O. li. 27)-289. 
"Eren the first Tribiil'iUna I l'>->t)-122fl) i* de«cril*d hv Ansclo ns 
IRrre'uni ichifiniii I'f iimgiia dinsentio, Ehrle, loe. cit. 
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The history of the Spiritual party under the successors of - 
Bonaventura presents a considerable contrast to that of the 
early zealots. It is a story of schism and rebellion in the 
order, of compromiaing relations with heretical sects, and uf 
warfare with the Roman curia. We have to do here with sev- 
eral quite distinct groups of zealots in Provence, Umbria, Tus- 
cany, the Mark of Aucona, Sicily, and Naples, which were 
not bound together organically or even intimately associated 
T^-ith each other. Strict obst'iTaace of the Rule of Saint 
Francis was the only common bond of these groups. On the 
questions of attitude to the pope, of obedience to the beads 
of the order, of purity of Catholic doctrine, there was con- 
siderable diversity. It is necessary, therefore, to treat dis- 

j tinctly the various groups of zealots after Bonaventura 's 
time. 

Our primary source here again is the Historiu Tribula- 
cionum of Angelo da Clarino, ■which grows more extensive and 
ixplicit as it approaches the fourteenth century, and deals 

■ with events in the author's own memory. Furthermore, we 
have the works of Petrus Johannis Olivi, the chief of the 
Provengal group of zealots, and the dossier of the proceed- 
ings against Olivi and his followers at the Council of Vienne 
(1310-1312) ; voluminous bulls and constitutions of Pope John 
XXII, directed against the refractory brothers of Provence 
and Italy; and the documents relating to the quarrel be- 
tween John SXII and the schismatic Michaelisla.^' The va- 
rious chronicles and annals of the order (espeoiaJly Wad- 
ding's) have saved us many scattered notices of the Spirituals 

^ not found in the continuous sources. 

We shall now follow the fortunes of the Spiritual Prancis- 
lans in their various groups from the close of Bonaventura's 
generalate (1274) to the extinction of ttie schismatic Parfus- 
scr, who deserted liic pope for Lewis, the "cursed Bavarian." 

"0Hvi*9 writings nri- publisliml, tofjetlier with h sketob of his life, 
Lby Ehrle in A. L. K. G,. vol. iii, pp. 409-540. The documents of the 
Li^ibunal of Clement V are in Uie same author's Zur Vorgeanliioltte des 
mpimeiU vtm Vienna, ib. n, 3.53-374, iii, 1-198. John XXTT'a dttretnls 
W\n Eatroi'agantes Johannia, Corpus Jvria Cammioi, Friediierg, 1881, 
VtoI. ii. Tlie ilociiments TeUtirK to the quarrel over poverty, in Karl 
Y MHller'H Der Kuwpf hudifign rfps Bni>™ mil der romwoieii Curie, 
L TObinjuen, ISin. 



THE SPIRITUALS OF THE MARK OF ANCONA 



"While the euuncil (of 1274) was being celebrated at 
Lyons, a rumor arose among the brothers in Italy, and espe- 

I oially in the province of the Mark of Aneona, that the pope' 
wished to force the Minorites and the Brothers Preachers to 
receive possessions and hold thein in their own rig'ht. This 
news was received with various comments among the brothers, 
some of them deploring the fact that the pope should conceive 
such a plan, othei-s maintaining that the brothers at laige 
would live more comfortably and peaceably by accepting the 
decree, and that innumerable scruples would be lifted from 
their hearts.'* The discussion of the matter waxed warm, 
threatening to divide the brothers into two irreconcilable 
ips. One party strenuously maintained that the pope had 
a right bo ordain such a statute, and that it was every 
brother's duty to obey. Their opponents said (and not so 

' wisely) that the pope had no right to change a statute which 
was revealed by God,*" ctjnfirmed by the pontiffs before him,*' 
and recommended by the lives of the Apostles. The dispute 
grew more violent, till finally the men who were for obedience 
to the pope above all else clamored for proceedings against 

"The Rule ot St. Francis contained the express prohibition: Unde 
I nuUua fratrum, ubieumque ait et quocumgue vadat, aliquo nwdo lolUit 
I nee reoipial nee reoipi facial peeuniatn aut denariog.. .quia notj de- 
' kmua maiorem tttililatem habere et rpfulare in peoutUa el de- 
is quam in lapidibus. Regula ( 1S21 ) cap. S. As the Order grew, 
however, and funds became necessary for the maintenance of cburcbei 
and convents, Uregor.v IX (at the instigntion of EliattT) in tlie bult 
Quo Elongati (1230) virtunlly abr(^at«d this provision of the Rule 
by providing agents inuncii) who should receive and manage all 
moneys donated to the Order. Tlie hrotliers' hands were etill kept 
1 from the contaminating touch of the denarii, but tlie flimsy subterfuge 
I inuBt Iiave seemed a nioekery of honor to the few who wished to ol>- 
■erve the Poverello's commands. 

"It was the claim of St. Francis that his Rule was not the work 

of human wisdom, but a revelation from GSod, When Pope Honorius 

III, in 1221, attempted to get him to modify some of Its provisions, he 

replied: Pater aaacle. ego iata verba in reguta tion posai, ncd Chritlua, 

MS. Laurenlintia, Codex XX. Compare the words of St. Francin in hta 

, Testament; .Venro mihi aalendit quid dfherem faccre, ard AlUmimut 

M mtti mwldPi/. Wadding, nd onir. 1220, No. 35. 

*>E.g. Pope innocent IV's bull Ordinem Veatruii. 124*i. 



their opponents by a diligent inquisition, to force them to re- 
tract their erroneous opinions. "*- 

Such is Wadding's account, taken almost literally from 
Angelo da Clarino," of the beginning of the systematic perse- 
cution of the Spiritual Franeiseans. The "rumor" which 
gave occasion to the rebellious stand of the Italian zealots 
proved baseless"; but was enough to kindle to a flame the 
smouldering fires of pi-otest in the souls of Che faithful broth- 
el's who lived in the mountain-girt convents of the Mai-k of 
Aneona,*^ Angelo da Clarino himself was one of these broth- 
ers, and his chronicle here takes on the completeness, the 
vividness, the accuracy of the man who is writing of what he 
has experienced among his closest friends and compatriots. 
It would be difficult to find in the whole literature of the 
medieval church a tale more varied and exciting than that of 
the persecution of these Spirituals of the Mark of Aneona. 

The inquisition demanded by the papal party was estab- 
lished, and some of the most influential zealots, remaining ob- 
stinate in their single attachment to the R\ile of Saint Francis, 
were comimtted to prison, A reign o-f terror was iustitiitetl. 
Criticism of the acts of terror was interdicted on pain 
of fresh torture. The chiefs of the party (Angelo, Liberato, 
Thomas t)f Tollentius) -were kept in prison \intil the election 
of Rajoniindus Gaufridi as minister-general in 1289. Gau- 
fridi was in thorough sympathy with the zealots.** He liber- 
ated the imprisoned men, and, at their own urgent request, 

"Wndding, ad ann. 1275, No. 68. Tlie faseinatinfr story of the 
whole movement has been published by Ehrle in the A. L. K. G., vol. 
ii, pp. 301-327. My indebt^dneas to Elirle apppars on every page 
of this essay. 

"Bist. Trib. fol. 48b. Ehrle. loc. dl. 

"It may have started from an extreme interpretation of the twenty- 
third decree of the Council of Lyons (Mansi. xxiv, 97); quod nulla 
religio muKerum sustineatuT nisi habeat unde posait gualentari in 
demo sine mendiatate el diaeursu. 

*°We have ample proof that the aggressive party of zealota in the 
Mark of Aneona antedated by more than twenty years the Council of 
Lyons. The Cronioa XSIT Generolium informs us anent the 
election of Crescentius (1244) r Hie gentralis aeneir ingressua est or- 
dtnem. . .qui panim post foetus miniaier Marchie invenit in online 
tMKWn seotam fratrum non ambulantiiim secundum Evangelii veritalem 
isiet), qui Be meiioreg aUig einatimoJiant . However, we have no notice 
of the "sect" till after the Council of Lyons. 

"Like John of Parma, Gaufridi was obliged to resign (1205) by the 
pope (Boniface VTIT). He, later begnn the defence of the Spirituals 
before Clement V'e tribunni IISIOI. but died before' the page was fln- 
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suut them uu a mission to Kiog llailon of Armeuia, far from 
the persecution of the jealous brothera of the laser observ- 
ance." But hatred followed them even beyond the seas. The 
brothers of the province o.f Syria (one of Saint Francis' 
earliest conquests) compelled their minister to send a "slan- 
derous letter" to the King of Anaenia and to the Minorites 
in his realm, in which the little gi'niip of missionaries were ac- 
cused of apostasy^ schism, and heresy. The noble king refused 
to be prejudiced against his visitors, but tiie hatred of the 
Syrian brothers became so keen that Liberato and his groap 
deemed it best to return to Italy and seek exculpation and 
protPetnon from the minister- general of the order. The ani- 
mus of the Italian brothers against them was intense. When 
Libei-ato and Angelo sought a resting-place in their owti prov- 
ince of the Mark, until they could get an audience with the 
general, they were rudely repulsed by the viear of the prov- 
ince, who declared that he would ' ' rather receive and shelter a 
band of fornicators in his province than these two men."*' 

In less than a year after the return of the missionaries from 
Armenia, however, an event happened which suddenly raised 
the zealots from a position of precarious vagrancy to one of 
secure power. The papal conclave, after two years of wrang- 
ling between the creatures of the French king, led by the 
Colonnas, and the Italian "patriots." led by the Oraini, in a 
transport of apparent reconciliation, chose for the supreme 
lord of Christendom a decrepit eremite monk, Peter of Morro, 
The splendid train of cardinals and archbishops filed vip the 
steep mountain side of the Abnizni to his Icwly liemiitage, 
and hailed the unwilling monk as the successor of Saint Peter. 
Resistance was vain; and the hermit came down tn Rome as 
Pope Celestin V. 

It was all a sham and a pageant. Celestin V was only a 
pawn in the game placed by the astute Cardinal Benedetto 
Gaetani to keep the Colonnas out of x>«wer. In a few months 
another move was made on the chess-board of Italian politics. 
The pawn was sacrificed. "Persuaded" by Gaetani to resign 
—an act unprecedented in the history of the papacy — the poor 
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old hermit wUliagly confessed before the assembled digni- 
taries of the L-hureh his inability to rule as pope, and retired in 
favor of the Cardinal Gaetani himself, that famous Boniface 
VIII, who "came in like a fox, ruled like a lion, and died like 
a d<^." 

Ceiestin V was nuturally a patron of the brothers of 
the stricter observ'ance, and he was besides a friend of 
Liberato's. Therefore the minister Gaufridi, unable to pi'o- 
tect the zealots himself, sent thein to Celeatin.'* The pope did 
for them all they asked, and more. He eommeiided their pur- 
pose to live strictly by the Rule of Saint Francis, absolved 
them from all obedience to the authorities of the order, gave 
them the name of "Poor Hermits of Ceiestin," app6inted 
Brother Liberato aa their head and Cardinal Napoleone Or- 
sini as their protector in the curia, and assigned them sev- 
eral hermitages of the Celestinian Benedictines. 

But a sudden revei-sal of fortune came when Ceiestin' V 
left the chair of Saint Peter's, December 13, 1294. Boniface 
VIII immediately declared all the acts of his predecessor 
which were not approved by himself null and void (April 8, 
1295). Naturaily, the favors ffranted by Ceiestin to the 
zealots of the Mark had not been approved by Boniface. The - 
condition of IJberato and his companions was worse than 
before Ceiestin 's accession. Then they had been only a dis- 
affected, protestinfr, persecuted minority; now they were 
schismatics. They had abjured the name of Franciscans, and - 
consequently forfeited all claim to the protection of the order. 
It -was a rash deed, and the punishment was severe; but we 
may learn how aorely they were tempted to the deed by the 
fact that eighteen years later their brothers in Tuscany were 
not deterred by their fate from repeating their act of de- 
fiance, in the face of bitter persecution. 

According to the narrative of Angelo da Clarino, the 
Minorites began their persecution of the Poor Hermits of 
Ceiestin even before Ceiestin 's abdication. They "sharked up 
a list of lawless resolutes, ' ""' and hunted them with violence. 

"Interea fratre Peiro de Mortone ad pontifiaalttm aasumpto plnauit 
generali minislro et omnibus principalioribve fratrtbug m quibtta 
Chriattis et eiva gpirilus inJtitbitare firmiler credebatur, i/uod ad 
mmctttm pontificem. fratcr PetruH df Hacerala el eius soctus (AngeloT) 
Muxederent. Hist. Trib,, fnl. 62b, 
■ "Hist. Trib. fol. 63n: ftipendio oondupvnl catmnm hominiim mini- 



20 

After Celestiu had made lo gran rifiito, there was small diance 
for help. The schismatics fled to an island (quaedam parva 
insula) somewhere in the east, where they hoped to escape 
the notice of their pui-suers. But the Minorites at home were 
implacable. They accused the fugitives of the worst heresy 
of the age, Manicheism, and subjected them to an inquisition. 
When this failed to bring them to punishment, their enemies 
appealed to Boniface VIII, through the Minister- General John 
of Murro, who had the pope's ear. Boniface, finding that the 
only offence justly charged against the zealots was their ex- 
treme devotion to the Enle of Saint Francis, replied to their 
persecutors, "Let them alone, for they serve God better than 
you."" Then the wily accusera played their trump card. 
"Holy Father," they eried. "these men are heretics and 
schismatics, who are preaching thrnughout tie world that yon 
are not rightfully pope, and many such things." Boniface 
could bear least of all things to have the legitimacy of hia 
office called into question, especially at a time when his rela- 
tions with the two most powerful kings of Europe, Philip the 
Fair of France and Edward Longshanks of England, were 
strained to the breaking point.''- The accusation was eflFectiw. 
Boniface issued a letter of condemnation against the zealots, 
and committed their punishment to the Patriarch of Con- 
etantinople and the Archbishops of Athens and Patras. There 
is no doubt that the Spirituals under the lead of Liberato and 
Angelo were innocent of sedition against Boniface VIIT, 
though they looked with disfavor, quite naturally, on his as- 
sumjition of the tiara. "° Their whole object was the peaceable 
enjoyment of independence in the observance of the Rule of 
Saint Francis. Italy was full of religious vagabonds, how- 



"SMlK pos sflrnire Deo. quia ipsi faoiunt meliut guam tws faoitia, 
Bitt. Trih. fol. 53b. 

"Nihil aegriiia audiebal Bonifadai quntii t-el leinmime de sua aite- 
ioritale et oanonicv eleclione dubitari. ro pinesei'fim (emjiofc quo (Jal- 
lorum rea Philtppua Puloher aspere el frmere nimia hoc vulnut frioo- 
bat. Wadding, ad. Ann. 1302, No. 7. 

■When BUbjected to the Inquisition under the Patrinrch of Con- 
■Untinople in ISDfl it was found thnt they prayed for Boniface h 
pope, and, when peraeouted beyond endurance in their Eiiatern refuge, 
Uiey sent meagengera with their letters ot apolofiy to Pope Boniface. 
Big. Trib. fol. 64h. The dispoBitinn of the Spiritualf townrd Booifaoe 
personally, however, may be seen in the savage poems of i>xecTatIoa 
■Jdreesed to him liv Jaeopone du Todi. Ciintfl, Ereclici d'tlnlla. i. 129 
tig- 
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ever, at the close of the thirteenth century, ^* who generally 
combined a social-political purpose (the heritage of Arnold of 
Brescia) with their religious vagaries. It was inevitable that 
the extremists among the Spiritual Franciscans, in whose 
eyes a regimen that was not to be approved was no more to be 
tolerated, should coalesce with these violent ' ' reformers. ' ' In 
fact, we find a group of them in 1297 proceeding to the elec- 
tion of a new Oelestin as pope in Saint Peter's, a certain 
Brother Martin of Bodici, from Provence. The inquisitors 
soon hunted the unfortunate pope-makers out of the neighbor- 
hood of Rome. The latter took refuge in Sicily — a land which 
seems to have been as popular an asylum for religious exiles 
since the days of Frederick II as was England for the political 
exiles of the nineteenth century.*^^ 

But to return to Liberato and his group. After trying in 
vain to escape the persecution encouraged by Boniface's let- 
ter of condemnation, they decided to make another plea before 
the pope. Their letters were intercepted by the Minorites. As 
a last resort, Liberato himself started for Italy, to defend the 
zealots in person at the Roman court. But Boniface died 
(October 11, 1303) before Liberato reached him. The leader 
of the Spirituals then fixed his hopes on Boniface's successor, 
Benedict XI, to whom he was introduced in Perugia in the 
early summer of 1304.^® But hope was again deceived. Bene- 
dict died in July, and the French and Italian parties began 
anew their wrangle over the succession to the tiara. After a 
vacancy of eleven months the French bishop, Bertrand of 
Bourses, was chosen pope, and enthroned as Clement V. He 
was pledged to Philip IV of France as completely as any 
modem candidate is pledged to his party boss. Liberato 
again started for Rome to plead his case before the pope, but 
again the shadow of death stood between him and his desire. 
He was stricken with a mortal illness on his way. 

Meanwhile Angelo marshalled the brothers in the east, and 
brought them back to Italy. Angelo himself found favor with 



M/^l. 



•Compare Boniface VIIl's orders to all bishops in 1296-7 to reduce 
the Bizochi to submission, and compel them either to enter some ap- 
proved order (Lateran Council of 1215) or lay aside their religious 
habits. Lea, History of the Inquisition of the Middle Ages, iii, 37. 

"Jordanes Oronica, 236, 3 in Muratori, Antiquitates, xi, 766. 

"TThe visit is not mentioned in the Hist. Trih., but Angelo speaks of 
it in his Epistola Excusatoria, fol. 148b (A. L. K. G., vol. i, p. 531). 
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Cardinal Orsiai. His followers, after a searching examiua- 
tion into their orthodoxy by Isnard, at Rome, constituted 
themselves into Hie congregation of "Clariuea" in the Maj-k of 
Aucona. They were never free from persecution. Such of 
tie Celestins as were tak«n by the inquisitor Thomas of 
Aversa, in Naples, were put to dreadful tortures under the 
name of Lombard heretics of the sect of Dolcino."' 

The sources fail us for the continuous history of the 
SpirituaJs of the Mark after the first decade of the fourteenth 
century. That their influence was considerable we know 
from scattered notices in the later ehronieles. Rudolphus, 
for example, a chronicler of the strict party, calls the prov- 
ince of the Mark provincia stellata.'''* The group of Angelo, 
on tile whole, preserved itself from offensive separatism. It 
is to this fact, I believe, that we must attribute the otherwise 
inexplicable fact that Clement V expressly allowed the group 
to continue fre« from the discipline of the order. "^ 

John SXII, however, was of a different stamp from the 
"mild and considerate" {mitis el niansuetus) Clement V, He 
was detepmined to purge the Church of every trace ol non- 
conformity. In 1317, notwithstanding the elaborate plea of 
Angelo in the Epistola Excusatoria. he issued the decretal 
Sancta Bomana, which classed together under a sweeping ex- 
communication "all those who, under the name of Fraticelli, 
Beghines, Biziwhi. and Brothel's of the Poor Life, in Sicily, 
Italy, and France, were organizing an independent order, 
under the pretence of observing strictly the Rule of Saint 
Francis, receiving multitudes into their secte, building or ac- 
cepting as gifts fine houses, begging in public, and electing 
superioTB. "°" Angelo did not obey this decretal of John 
XXII. Taking advantage of the pope's nearer and more 
serious troubles with the Provencal Spirituals (see next sec- 
tion), he returned to his brothers in Italy, and continued to 
be their "general" until his death in 1337. A manusortpt dis- 

"The detail" of their mprciless peiBeciition are related in the HUt. 
Trib.. foli. 55a-58n. 
. •Qtioted by Wnddinu. 'I'l i"". 1286, No. .^4. 

"Veni igitUT ad curiam in illo anno in quo oonoilium viennenta oelo- 
bratum fuit (opened Oct, 16. 1311), et propositum e>( tneum negolium 
el tolionim domin'i Clcmmiti papae. Ft placail ei quod Domino sfr- 
vtremM i» itatii in quo eramua (i.e. as "Poor Hermits of Celestin"). 
Bpialola BwPusalorUi, fnl. 146r. 
^S^lravagantrii .fohanmt. xxil. (il. t>H. Friedberg, loe. ell. 
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covered and published by Ehrle in 1888 {Vat. Cod. 4029) con- 
tains the report of an inquisition held in 1334 in the 
province of Rome, before which several of Angelo's followers 
were summoned as Fraticelli. From this report it appears 
that the sect regarded Angelo as their ** minister-general,'' 
that there were under him several ** guardians/' that his 
secretary (socius) visited the various brotherhoods, that he 
himself, as general, sent out letters commanding obedience, 
and that the sect observed strictly the Eule and Testament of 
Saint Francis, and looked for the advent of a Spiritual 
pope.^^ 

Wadding in his Annales Minorum gives us a full account 
of the work of the later Spirituals of the Mark, in the four- 
teenth century (John de Vallibus,®^ Gentile da Spoleto,*" 
Paola da' Trinci***) in establishing on the basis of the sect- 
aries of Angelo an orthodox community of brothers of the 
strict observance, which, after various quarrels and fruitless 
negotiations with the order at large (the Conventuals),**^ was 
finally recognized by Leo X in his bull, Ite et vos in vineam 
(May 28, 1517)/* Their history lies beyond the limits of this 
essay ; and we turn our attention now to the second group of 
Spiritual Franciscans. 



"^Ehrle, A. L. K. G., vol. iv, p. 8 ffg. I quote a bit to show the 
flavor of the document: Interrogatus quia est generaUs eorum reapon- 
dit quod est f rater Angelus Clarani de Fossahruno {sic!) .. .item dixit 
quod dictus frater Angelus acripserit aicut generalia ipaia fratiotHU 
morantihua in loco Poli. MS. Vat. Cod. 4029, fol. 75b, 76. 

*-Wadding, ad ann. 1334, No. 24; 1343, No. 10. 

^Wadding, ad ann. 1350, No. 16; 1355, No. 1. 

"Wadding, ad ann. 1368, Nos. 10-13. 

"Wadding, ad ann. 1383, No. 1 ; 1387, No. 1 ; 1418, No. 1. 
Wadding, ad ann. 1517, No. 20. 
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THE SPIRITUALS OF PEOVENCB 

It wiU aid us in the appreciation of the Spirituals of Pro- 
vence if at the outset we bear in mind certain marked char- 
acteristics, determined by geography as well as by history. 
whidi distinguish them from their brothers in Italy. The 
southern part of France was a r^ion peculiarly susceptible to 
intellectual revolution in the Middle Ages. Various heresies 
of dogma and vagaries of philosophy made their way from the 
east, across the Lombai-d plain, to find a home in the rich 
valleys of Provence and Languedoc. The fierce AJbigensian 
crusade at the beginning of the thirteenth century had made 
a desert of the land, but had not cured the temper of its in- 
habitants. The old kingdom of Raymond of Toulouse har- 
bored heretics in abundance still after it had been incorpor- 
ated into the orthodox realm of Louis of France. 

Perhaps the most striking fact of the social condition of 
Bouthem France as compared with Italy in the thirteenth cen- 
tury was the wide diffusion of culture. The land had been 
receptive to the first voices of that early liumaiii*im which, 
but for the torture of men's bodies by the holy inquisi- 
tion and the torture of their senses by scholastic ism, 
taight have put the work of the sixteenth century 
back into the thirteenth. The remains of the literature 
of the troubadours and satirists of the JTiddle Ages bear 
witness to an increasing brotherhood of sanity. The religious 
reformer appealed directly and confidently to the people. He 
enteral their homes. He preached in their wide fields. The 
hermitage never found an abiding-place in the plains of 
Provence, but rather on the rough sides of the Apennines and 
the lonely fastnesses of the Abruzzi. In Tuscany and the 
Mark of Ancona the zelanti drew apart from society into little 
groups and brotherhoods. In Provence there were no such 
gUds of saints. The leaven of the zealots pervaded the shops 
and kitehens of the countrj-. It was there that the Spiritual 
Franciscans became practically amalgamated with the lay 
sect of the Beghines. A glance at the records of the Inquisi- 
tion of Toulouse" ^ows that the inquisitor found the demo- 



"Liber Seiitr 



1 InqiiUilia 



', ed. Limhorcli. 



cratic heresies ot the vflgrant reformers wide-spread. The 
Spirituals of Provence were not so much a aeet as an in- 
fluence. It is not until well into the fourteenth century that ' 
we can trace any signs of organization for offence or defence 
among them. 

Again, in Italy there was invariably and inevitably a 
political tinge to all heresy or suspicion of heresy. There 
was the pope close at hand, the lord of lai^e territories and 
the master of armies. Since the days of the Saxon Ottos, yes, 
even since Charles the Great, the tremendous combine or con- 
flict between empemr and pope liad controlled the fortunes 
of the Italian towns as the moon sways the tides. Heresy 
in Italy generally meant revolt against the Roman pontiff 
and his court. It expressed itself in open deed rather than in 
covert opinion, and was dealt with as a practical political 
problem rather than as a specula/tive theory.*^ We have seen 
how the crucial moment came in the career of the zealots of 
the Mark of Ancona, not when they were accused of Mani- 
cheism, but when they were charged with denying the legiti- 
macy of Boniface's accession to the papacy. So we shall see 
in the next section how quick the Tuscan group of Spirituals 
were to draw the practical logical consequences of what they 
considered to be the prejudgment of their cause by the 
tribunal of Clement V. But the Spirituals of Provence were 
not quick to aotion. They had no politieal temptation to an- 
tagonize the pope. It was not until John XXII, at the in- 
stigation of Michael of Cesena, forced them to fight, by de- 
claring it a heresy to wear short gowns and condemn grana- 
ries and wine cellars, thart they came into direct conflict with 
the Roman court'* The idolized leader of the Prov€n9al 
Spirituals, Petnis Johannis Olivi, had even written to Con- 
rad of Offida, upbraiding the Italian Spirituals for question- 
ing the l^ality of the abdication of Pope Celestin V.'" 

The dominant influence of Petrus Johannis Olivi. just 
nmned, was the third distinguishing mark of the Spirituals of 
Provence. This remarkable person was not only the stalwart 

"Note the example of Brother Elias, 
genernlate by Gregory IX, immediately v 
foe, the Emperor Frederick II. 

"Bull Quorundam exerjit caeHtan, April 13, 1317. Wadding, ad toe. 

"Letter printed in the HUiorische Jahrbiicher rfer Oorresgesrllschaft, 
vol. ill, pp. 05" ffp. 
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chaiiipiou of ihe strict obseiranee of tte Rule and Testaaieut 
of Saint Fraueis in his life, but after his death he became 
the patron saint of the Spirituals of Provence. His writings, 
which according to the testimony of one of his moat noted 
disciples, exceeded by seventeenfold the Sentences of Peter 
Lombard", were held in almost equal reverence with Holy 
■ Scripture.'- There is not a crisis in the history of the 
Spiritual Franciscans of Provence, down to their ertinetioa 
by John XXII, that is not at the aame time an inquisition 
over the ■writings of Olivi. And since there was a gi'eat deal 
of speculative theology in those writings, the case of the 
Provengal Spirituals waa complicated by questions not at all 
relevant to its nature. The enemies of the party, fortified 
with Olivi 's works, were skilful in shifting the debate from 
the ground of morals, where the zealots really stood, to one 
of d(^ma. The Italian Spirituals had many leaders — Lib- 
erate, Angelo da Clarino, Conrad of Offida, Ubertino da Ca- 
sale, Baymnndus Gaufridi, Tramundus of Tollentino — but no 
"uncanonized saints" or infallible oracl<?s.'^ The issue be- 
tween them and their persecutors was kept to the practical 
qitestioD of obedience to the order and to the pope. 

Our sources foi- the history of the Spirituals of Provence, 
while far more numerous than those for the Italian group, 
are far less satisfactory. Angelo da Clarino treats of the 
French group, to be sure, in the fifth and sixth of the "Tribu- 
lations" ; but the most cursory reading of hia pages is enough 
to show the immense difference between them and the account 
of the Spirituals of the Mark of Ancona. Angelo was him- 
self a member of the latter group, and he tells the story of 



"fit sotal sapientia apoatoHoa qvod qtiontUaa librorum frutria 
Petri. . .laoendit plus quam X el I'll vicihua ultra quam leistut libri 
Senlentiaram. Ubertino da Casnle'd apology before the tribunal of 
wemie Codex A 60, fol. 19a., Chapter hbrary of Padua. 

"In the inquisition of 1321 in Toulouse Olivi is cbaracteriEed as 
aanolua non oanoiUnalus . . . quein Dean cationizaverot in rit<t et in 
morte. Lib, Sent, Inq. Tolas, cd. Limborch. p. 310. 

"A lett«r from Angelo da Clarino written from Avignon to tiis con- 
fr^rrn in Italy describes tlie immense coneourae of clergy and people 
that flocked to Olivi'a tomb at Narbonne on the day of his ''fe«Bt" 
(March 14, ISISJ. It waa "not leas than what was customary at lh« 
feast of Saint Mary of the Fortiuncuta." Published by Ehrle (from 
M8. SIrojsioHo) in A. 1.. K. G., vol. i, p. 544. John XXtl ordered the 
bones of Olivi lo be exhumed and his sepulcher wxtb its votive ofTrr- 
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thfii' iortuues iu (i ilirect, uoiit iuiioiis, vivid style, which ia 
convincing fmiii the fii'st word to the last. His aeeouut of 
the French group, on the nthtT hand — except for the years 
1317-18, vfhen he hiuiself was one of those under examination 
by Jcihii XXII at Avignon — is vagne and rambling. It con- 
fiista of a few facts, intci-spersed with mystic disquisitions on 
the Rule of Saint Francis, appeals to God to judge the cause 
of the zealots, laudations of Olivi, miracles — in a word, pad- 
ding. It is the work of a man who realizes that he is handling 
a subject of importance enough to demand several pages more 
than he has the material at hand to fill. Jloreover such few 
facts as Angelo gives concerning the party prior to 1317 are 
not always to be relied on. For example, he tells ns ( Htst. 
Trih. fol. 43 b), in a rather fabulous vein, how Olivi, after the 
condemnation of a part of his writings by the Parisian cen- 
sors in 12Si!. made bis way to the Minister- General Bona- 
gratia'* at Avignon, unbidden, and pi-eached before bim wilii 
such power and fervor that the minister, gl^diatus corde, re- 
pented of the severe measures he had conceived against Olivi, 
and shortly afterward gave up the ghoat ! Now we have from 
Oiivi's i>wn hand a letter of self -justification written in 1285 
to the Parisian censors, in which he tells us how he had tried 
in vaan to get the ear of the authorities to exculpate himself 
fi-om the erroi-s charged against him." Such a triumph ■as 
that at Avignon in 1283, recounted by Angelo, must have put 
itn end to the inqnisition. 

Except for pieces like the letter just mentioned, we have 
nothing to tafee the place of Angelo 's continuous narrative. 
Ehrle has published a number of these pieces (most important 
of which are an Index of a projected work on the history of 
the Spirituals of Provence by Raymond of Fronciaftho, pro- 
curator of the order, and Ubertino da Gasale's defence of 
Olivi) in his two long articles in the Arckiv entitled, Zur 
Torgeschichte des Concils von Vienne." Wadding had some 
of these documents," but, like Angelo, be did not have the 
material necessary to place them in their true historical set- 
tiDg. The important defence of Olivi by Ubertino da Casale 



"Bonagintin Tielci, minister-penpinl 127H-B3. not to be confounded 
-with Bonapratia of Bergamo, champion of tlie "las" partT at Vifinne. 
"Olivi'8 letter published by Ehrle In A. L. K. Q. iii, 418. " 
■'A. L. K. O.; ii, .'i.')3-4lfl; iii, 1-1B5. 
^Ad ann. 1310, No. 4. 



before the tribunal of Clement V, for example, Wadding puts 
baek into the year of Olivi's death (1298), thus robbing it 
entirely of its significance as an apology before the bead of 
the Ohurch, and reducing it to a private funeral panegyric." 
At the same time, the annalist has full and accurate informa- 
tion on the life of Olivi." For Wadding then, in the seven- 
teenth century, as for the Spirituals of the fourteenth, Olivi 
completely overshadowed his party. 

We have references in Pra Salimbene's Chronicle, that mas- 
terpiece of medieval gossip, to early Spirituals and Joaehitea 
in Provence; and also scattered notices in the collections of 
Baluzius and D'Argentre, and the Liber Sententiarum In- 
quisitionis Tolosanae. 

A source whieh we do not possess deserves mention among 
these fragments for the value it will be, if ever discovered to 
be actually in existence. That is the collection of docuuienta 
by Raymond of Fronciacho, of which we have mentioned the 
Index in the preceding paragraph. The work is divided into 
five parts, as follows: Part 1 (8 chapters) discusses the Rule 
of Saint Praneis and the four papal "interpretations" of the 
some in the tihirteenth century.*" Part 2 {46 chapters) con- 
tains the history of the Provengal Spirituals up to Olivi's 
time, dr. 1275— a. subject on which we have almost no infor- 
mation at all — and, further, discusses the influence of Olivi 
on the party up to the time of the smnmons of the leaders 
of the Spirituals tu Avignon (1309)." Part 3 (41 chapters) 
is devoted to the proceedings at Avignon and Vienne (1309- 
1312). Part 4 (25 chapters) treats of the rebellion and pim- 
ishment of the Spirituals of Narbonne and B^ziers (1314- 
1318). Part 5 (18 chapters) contains the history of the 
Tuscan group of Spirituals (1312). The Indej: alone to this 
collection of documents occupies twenty-six large octavo pages 
of fine print. What must be the fulnea of the work itself 
which "roars so loud in the index !" Was it ever compteted! 
Does it still lie undiscovered in the corner of some monastery! 

"Aii ann. 12117, N'o. 3H, 

"Ad ann. 1278. No, 28; 1282, No. 2; 1286, No. 5; 1290, No. lOj 
1202, No. 13; 1207. NoH. 33 lljf. 

•By OiegoTj IX (1230), Innooent IV (1245), Nicholas 111 (1279), 
■nd Nicholas IV (1289). 

"ItAfmond most unfairly connpfts the FrBncisoan n^ulots Willi the old 
hn^ical wets of isicolaitnna and Manich^inB as well an with the r^rmt 
, ApostolioinnB and Waldensians, in tbta part of the Index. 
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With this brief notice of the sources, let us proceed to the 
hiatoiy of the Provencal Spirituals. The temdeney of the 

apologists for the party of the stricter observance is to earry 
the party as a well-defined sect back into the days of Saint 
Francis himself. As we have seen abore, however, in spite 
of such manifestos as the SpecHlum Perfeationis, it was not 
until the middle of the thirteenth century that the uiri sp'tri- 
tuales began tu be distinguished as a sect within the order, 
The generalftte of the zealous John of Parma {1247-1257) 
was naturally a period of rapid incubation of their ideas. It 
was then that the hope for the reform of the order from 
within flourished ; and the Joaehitic prophecy of a new stage 
of religion, in which the viri spirituales should be God's in- 
strimienta in the conversion of the whole earth, was revived, 
retouched to fit the Franciscan order, wilfully misinterpreted 
in certain points, and launched against the Church of the 
day in a. volume which created more commotion than any other 
boct of the thirteenth century : namely, the Introductori^is in 
Evangelium Aetemum, published by the Franciscan Gerhard 
de Borgo San Donino at Paris, in 1254. The book was ex- 
hibited in the papvis of Notre Dame, so that all who ran 
might read.^= Brought to thi- notice of Pope Alexander TV 
by the Parisian theologians, who were hostile to the Francis- 
eaas on account of a dispute of several years' standing over 
ptofesKorial ehaira, the work of Gerhard was investigated by a 
papal cnramisHion of three cardinals, sitting at Anagni, and 
condemned as heretical, Oct. 23, 1255.*° The Introdticlorius, 
though written by a Franciscan zealot, was by no means a 
manifesto of the Franciscans {as Renter tried to prove it), 
even of those Franciscans who cherished the prophetic views 

mentioned by Jean de Meiinfr in the Roman di: la Roup (verses 
41204 ffg.) as 

"Ung livre de par le grant dinble, 
Dit I'Evungile pardurable. . ." 
"The tempting subject of the relation of the IittrodaotoHas to the 
Evangelium Altemum of .Joachim of Flora, "the abbot gifted with 
prophetia houI," is not germain to this essay. Joachim has beeo interest- 
fngly tieSited by Renan {Reveu des Deux Mondes, 1896. vol. S4), 
Fregvi (Kgl. Bair. Oesellsohaft der Wisaemchaft, Muniah, 1874), Tooco 
IVSreaia tiel Medio Evo, Florence, 1S84), and lUuter {aeanhiohte der 
liBim Aufkl3raf\g im Mittrlaltet-. 1S7.%) ; but best of all by Denifle 
A. L. K. Q. i, pp. 40-145), who not only discusses with great acu- 
the relation of the Introduotorius to Joachim, but prints thp full 
of the protocol of the commission of Anagni. by wliioli the work 
condemned. 



of Joaehiiu of Flora. SaJimbeue, for example, was a eonfeeseJ 
Joa«hite; and yet he speaks of Gerhard's work in scathing' 
terms of censure,*' and witnesees to its baneful effects ou the 
order. ''^ Furthermore, the terms of Alexander IV 's cond^u- 
natioD make clear that he did not hold the order, or any con- 
siderable part of it, responsible for Gerhard's impudent book.** 
The episode served to bring the question of the Joachitie 
prophecies into the foreground, however; and their influence 
was discovered to be so potent among tiie Provengala that the 
provincial Council of Aries (1262 or later) saw fit to condemn 
the writings of the Calabrian abbot en bloc}'' 

The next fact in the history of the Spirituals was the Coun- 
cil of Lyons (1274), witii its determined attitude of hostility 
to the multiplying groups of vagrant mendicants, who, under 
the palladium of the Fi*anciscan name, were defying the 
orders of the Dateran Council of 1215. "We have already seen 
how an exaggerated rumor of the purposes of this council 
started the movement in Italy which resulted in the revolt 
of the Spirituals of the Mark of Aneona and the ultimate 
schism of the "Poor Hermits of Celestin" from the oi-der. 
In Provenee thi^ intiuenee of thp eoundl against the Spirituals 
was more than balanced by the contemporaneous emergence 
of Petrus Johannis Olivi as the leader of the zealots. 

Olivi, bom in 1247, and educated at the TJnivei-sity of 
Paris, had entered the order (convent of Beziers) in the 
year 1260, the fatal year of the Joachitie prophecies. He im- 
mediately distinguished himself by his speculative and exe- 
getieal writings. In 1278 he was called to account for some 
unorthodox eentences in a boob on the Virgin Mary, and on 

"Exoogilavil fatiiilalem companendo Ubelluin. et divulgaeit sluKt- 
mam propalniuHo ipMim ipnaranlihiia frnlrihiig. Muttat f'lhitales 
I doprrinam ahbatis Joachim aoripiit. Salimbenp. Cronioa, ed, 
Parma, 1857. pp. 102-233. 

-•Oeeaaionf isfius libfUi improperalum fail oiaini el l'arisiu» el 
alibi, ib. p. 102. 

"'Quod dioli flUinoTes) fiullum e-x hoc npprohrium nvllainqMf in- 
vatennl el obloijiiiloreg rt twmuli no" pomriM 
twintfe gufnere contra ifiaoH walrrinm detnthriuU. I*Her of Innooi-nt to 
the Archbishop of Paris, D'Argentrt. fltill. Jndie. i, IM. 

"The Couiipi] condemned tlie (iiri Concunlanluim ct alii tibri joachil- 
ici qui a majoribua nottria iiaqii« ad tempora manaertmt inCoct*, 
utpote latitanteg ap«d quoedam religioaos in angulia et a notiri* doo- 
toribuf ituWscuMi. Manai, Biat. Oono. nH, 1001. Snlimbene hks ui 
kmuiiiiig aecount of r prior reiKlinj; his forhiddc^ .Tniichim in a m'npf 
ATtior behind the convent. 




the orclei- of Minister- General Hieronymus Aseoli (afterward 
Pope Nicholas IV) he burned the book.''* His ascetic wri- 
tings, which Wadding says were even then inviting a schism 
in the order/" seem not to have been noticed until the chapter- 
general of 1282, aasembled at Strassburg, accused him of 
"publishing a great deal hostile to the order at large. "°*' The 
Minister- Genera! Bonagratia, at the behest of the chapter, 
went to Paris, and there summoned a oommiseion of seven 
chief men of the order to examine the works of Olivi^a 
suggestion that those works had already reached a goodly 
bulk."^ The results of the commission were embodied in a 
scroll containing thirty-two passages of questionable ortho- 
dosy, culled from ail of Olivi 's worits. The scroll was sup- 
plemented by a letter (the famous Litterae septem Sigillorum) 
in which were twenty-two positive pi'opositionfi s\ibmitted to 
Olivi for subscription. Olivi concurred in the judgment of 
his censors, and signed the letter of the seven seals, although 
he objected that the heads of the order were confusing their 
disciplinary powers with inquisitorial prerogatives. He justly 
complained in his apology, dated from Ninies in 1285, that 
the cnnimifflion spoke with all the finality of assurance of the 
Roman pontiff or a general conncil."- Olivi 's profession of 
faith satisfieil the heads of the order for a time, apparently; 
for we find him appointed as lector in the ijonvent of Santa 
Croee in Florence by the General Aquasparta (1287-89), a 
noted Conventualist"' ; and transferred by Aquasparta 's suc- 
cessor Raymnndus Gaiifridi fl289-95) bo the higher place 
of lector at Montpelier. It was about the time of Olivi's 
_ transfer to Montpelier that the persecutions of the Spirituals 

"Wadding, ad nnii. 1278, >7os. 27. 28. Angelo, Hial. Trib. fol. 41b. 
"Temleiioi trine alii in Uneiarem vilam non aeBundiim spiritum.... 
mtfUibua PetruB seac oppo/niit. Alii vera ei adliaerebant et vilam vene- 
■"-W'cs et doctrinam tequmHes. Wadding, nd ann. 1278, No. 2n. 

"AccutatuB fuit Prirus quod ;iiuriina libere nimis oonlra communi- 
tftten ordinis frequenter proferret. ih. 1282, No. 2. 
"The source for the commiaaion ot mquiBitors at Pans ib mainly the 
^njronica XXIV QeneraUMm edited bv the (.ollege nf Saint Bonaventura, 
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by Ehrle in 4 T K G in 418 421 It ih a. jnnaterpieee of patient 
lo^e, enough alone to prove Olivi a bom leader of thought 
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Ubertino dn Ca^ale tl e former an Hpeing tl e Htter an tiehteninjf" 
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of Provence began."' At the next-following diapter-general of 
Paris (1292) Olivi appeared and argued for the strict ob- 
servance of the Rule of Saint Francis, coupled with obedience 
to Borne and to the order — a counsel which may have been 
possible of observance in 1292, but was made impossible by 
popes like Boniface VIII and generals like John of Murro.*" 
Olivi again satisfied the order as to his obedience, and was 
left, for all we know, to end his days in peace (Maroh 14, 
1298). 

We lose sight of the Spirituals of Provence from Olivi's 
death until near the close of the first decade of the four- 
teenth century. It is then that the followers of Olivi begin 
to stand out as a weU-defined group. They bad patiently 
borne the continuous persecution of the lax majority of the 
order for years, when, in the spring of 1309, Arnold of 
Villanuova, the physician of Charles II of Sicily, and a friend 
of the partj- of the strict observance, induced his royal 
master to write to the minister-general, demanding a cessa- 
tion of tlie unjust persecutions in Provence, under threat of 
"^ appeal to the pope.°° This letter, coupled with a petition to 
the burghers of Narbonne, had the effect of bringing the 
Provengal zealots before Clement V, who ordered Raymundus 
Gaufridi (the ex-minister-general), Gnido of Mirepois, Uber- 
tino da Casale and others to draw up a statement of the 
abuses in the order which needed correction. At the same 
time he appointed a tribunal of three cardinals to hear and 
judge the case, and, since the Spirituals whom he had called 
upon to present their case were exposed to annoyance from 
the heads of the order, he issued the decretal Dtidutn ad 
Apostolatus (April 14, 1310), exempting the Spirituals from 
the jurisdiction of the order during the investigations." 
Ubertino's indictment of the order was scathing. He de- 



"Oron. X.XIV Oenirnfrwin, nd nnn, 1290, copied by Wadding almoBt 
Yerbatiro, ad ann 1290, No 11 

"Raymond of FronnacliD in ttie InHer mmtioned nbnyp speuka 
of a letUr of John of Murro in which mandat teclotn fratri* 
Petri Johannia arsttrujai el aerlatnrrt lUnpergi. A. L. K. G, iii, p, 
15. Cf. Hi»t. Trib. M. 47b. 

"Tunc (after Olivi's death) tilnerunt, latuerunt el abatenlaveruni 
n «m iia plurtmt {of Olivi's followers) ruinam gladii per»Bquenm«m 
turn ferrmte*. fucrunlqne aub pTe»aura donee Dens per kominem ama- 
tarem vrHtatU Reiiuildum de TiJln \nrri. . .rerrcm iiidiijiit ad npnhmt- 
diim liiterat effietteea generoli miniairo . . Hist. Trib. fol. OBb. 

"Wadding, ad au». 1310, No, S, 
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tailed twenty-five abuses against the Rule of Saint Francis 
and ten more against Nicholas III 's decretal Exiit qui seminat 
(1279). He was feebly answered in a writing signed by 
Minister-General Gk)nsalvus, Alexander of Alexandria, 
Bonagratia of Bergamo and others. Refutation and counter- 
refutation followed, and the matter resolved itself into a 
literary debate between Raymond and Bonagratia, the volumi- 
nousness of which may be judged from the list of the titles 
of the pamphlets, preserved in Raymond of Froneiacho's In- 

The champions of the Spirituals demanded nothing more 
than the reformation of the order, but their opponents skil- 
fully shifted the argument to the theological plane, making 
capital out of the earlier suspicions against the writings of 
Olivi (see note 88). They picked out eight points of 
heterodoxy (it had been thirty-four in 1283!) ; and when the 
Spirituals accused them of treachery to the ideals of Saint 
Francis, they replied by the counter-charge of rebellion 
against the orthodox faith. With these mutual recriminations 
the matter dragged on for two or three years, until Clement V 
in 1312 issued the bull Exivi de Paradiso, which was adopted 
as a canon of the Council of Vienne then sitting.®® The 
Exivi was promulgated as the final adjustment of the quarrel. 
As it stands, it contains terms very favorable to the Spirituals, 
proscribing the abuses and luxuries in the order which Uber- 
tino had scored. But it does not, as Angelo da Clarino 
claims,^®^ allow the Spirituals to live apart, exempt from the 
discipline of the order. It is impossible that Clement V 
could have countenanced anything like schism in the order, 
though he may have ordered the dissenting brothers to be 
treated kindly until he finally remanded them (summer of 
1313) to the full authority of the general and the ministers. 
Only a few of the zealots threatened schism, says Wadding, 
sub pallio zeli. They all finally came round to obedience and 



*A. L. K. G. ii, 17.26. 

••For the whole proceedings, see Wadding, ad ann. 1310, Nos. 1-8. 
The bull Exivi is printed in full in Melissanus de Macro's supplement 
to Wadding, dd ann. 1312. 

^^Hist. Trih, 65b, 66a. Lea thinks that the Exivi as it stands may be 
modified from its original tenor. He reminds us that the Canons of 
Clement V were delayed for revision and finally published by John 
XXII in 1317. "That they underwent changes in this process is more 
than probable," says Lea, Hist, Inq. of the Middle Ages, iii, p. 60. 




e even tlid peuauee for their stubborn resistance: rites suos 
pie et iautlahiliter in religione termtnarunt."" Conaideriag 
the events of the years 1314-18, howefver, this view of Wad- 
ding's appears rather roseate. 

Clement V's Exivi did not bring the desired harmony. The 
zealots were so tenacious of their ease and so fully intrenched 
in popular favor in Provence, that Alexander of Alexandria, 
Gonsalvus' sueeessor in the generulate (1313-14), thought it 
ble, wWle holding to the letter of Clement V's Exivi. 
to allow the Spirituals the three convents of Narbonne, 
Beziers and Carcassonne, with the further indulgence that 
the prelates assigned to them should be always "personae 
gratae}"' The experiment pixtved a signal failure. Alex- 

Jander died a few months after his grant, and during the long 
vacancy in the generalate (which coincided with the two 
years' vacancy in the papacy after Clement V's deatJi) the 
convents at Narbonne and Beziers became rallying-places for 
malcontents. Wadding has a lively passage on the situation : 
— "The chair of Saint Peter and the headship of the order of 
the Minorites being vacant for a long time, those brothers 
of the stricter obsen-ance whom a little while before Clement 
had brought back to the bosom of the oirler separated from 
their brothers with rash impatience, and one hundred and 
twenty of them, with the help of certain lay friends (Beg- 
hines) in Provence, ejected the prelates from the convents of 
Narbonne and Beziers. They were joined by many of the 
Franciscans of the stricter observance from other provinces.'" 
The citizens of Narbonne and Beziers supported them zeal- 
ously, on account of their devotion to the memory of Petrua 
Johannis Olivi."'"' 

The interregnum in the order and the papacy was brought 
to an end in 1316 by the election of two men of uncompromis- 
ing severity of character, Michael of Cesena and Pope John 
XXir. Both were deteniiined in their respective offices, to 



""Wadding, nd nnn. 1312, No. 3. 

'"Folo intuit ( Alexander) , quod vobia dcnlur prrtnli. aon din/iliribite^. 
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recover the aulhoi'ity whicli had been impaired by the long 
vacancy. Michael addressed the pope immediately on the 
subject of restoring iinity in the order. He sent Raymond of 
Froncia^ho (the author of the Index) and Bonagratia of 
Bergairao (the prosecutor at Vienne) to meet John XXII in 
consistory and to lay before him five petitions: first, that the 
Fratieelli be punished: second, that the brothers who had 
tied to Sicily^"° be reduced t*» obedience; third, that Ubertinw 
da Casale be imprisoned ; finirth, that all appeals to the order 
be forbidden; and fifth that the Beghines be forbidden to 
assume the garb of the ordei' and preach their heresies under 
cover of the Franciscan name.'"" The petition thus called 
for the correction of the Spirituals and their allies throughout 
the who'le zone of disturbance from Provence to Sicily. It 
was the word of a man who intended to finish with rebellion 
once for all. Angelo da Clarino. who was one of the brothers 
summoned to Avignon as a result of this petition, and whoee 
Historia septem TribuUtcioniim, conseqiiently, becomes again 
at this point a source of the first value, informs us that the 
petition was made up almost entirely of lies and slanders, and 
that "the supreme pontiff shuddered at the grievous evils, 
crimes, and heresies which the cooimunity set down to the ac- 
count of the zealots.' '""'' 

John XXTI's response to the petition was immediate and 
cordial. He ordered King Frederick of Sicily to apprehend 
the fugitives in his kingdom, and commissioned Bertrand of 
Tour, provincial minister of Aquitaine, to force the rebellious 
brothers of Narbonne and B^ziers to conformity and obedi- 
ence.'"* When the Proventjal zealots refused to obey Ber- 
trand 's orders, and presented to the pope a petition signed by 
forty members, John summoned them to Avignon within ten 
days, on pain of excommunieation.'"" "About the Feast of 
Pentecost," says Angelo, "sixty-four"" brothers from the con- 



. , . '. eh. 7. A. L, K. G. iii, 
27. 

^"Hint. Trib. tnl, (i7n. 

'"A full account in Wiiddinn lag ami. 1317. Nos. 9-14* who, besidM 
Angelo'a source, had important papal documentB from tie rich archives 
of Avignon. 

'"Indea of Ravmond of Frnnciacho, part iv, cli. IB. Letter of Cita- 
tion in Whddinf;, nd aim. 1317, No. II, 
^^•■Tiea, loe. cil. iii. 70. says, "They set forth apventv-foiir in number," 

t tilt Shi. Trib. sbljs seaaginta quatlvor. 
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vents uf Narbonne and Bezicrs caine to tlie supreme pontifl;. 
They did not turn in at the Francisean convent, but, entering 
the town of Avignon, marched directly to the papal palace 
and stood all night before the doors, refusing to depart until 
the pontiff gave them audience." One of their number, 
Bernard D^eieux, a man of great modesty, astonishing learn- 
ing, and irresistible eloquence, set forth their ease before the 
pontiff and his cardinals in such circumspect and persuasive 
speech that his adversaries despaired of replying. It soon be- 
came evident to the zealots that their ease was prejudged, and 
that they had been summoned not to be heard in defence but to 
receive their sentence. Bernard and those who attempted to 
follow him were silenced on one flimsy pretext or another.'^' 
Gaufridua de Coi-none was the victim of an especially shame- 
less piece of bullying by the pope. John was anxious to keep 
this eloquent saint from talking and, just as the latter was 
about to begin, interrupted him with the iiTelevant remark, 
"Brother (Saufridus, I wonder that you clamor for the strict 
observance of the Rule, when you own five gowns yourself." 

Ganfridus: "Holy Father, you are deceived; it is not true 
that I own five gowns, saving your reverence." 

John XXII: "Then we lie, do wei" 

Gaufridnsr "Holy Father, I did not say, nor would I say 
that you lie; but I did and do say that I do not own five 
gowns. ' ' 

John XXII: "We order you to be arrested, till we see 
whether it be true or not that you own five gowns." 

No wonder that the rest of the deputation despaired of 
further audience and fell on their knees before the pontiff 
crying, "Justice, Holy Father, justice!""" Their cry fell on 
deaf ears. The leaders were committed to prison, the rest 
remanded to their convents, there to wait, under strict over- 
sight of their superiors, until the pope deliberated furthei; 
what to do with them. In a few days he ordered them to be 
subjected to an examination on the basis of his Constitution 
Quorundam exegit caecitas (April 13, 1317), which confirmed 
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to the general of the order absolute jurisdiction on the points 
of garments and granaries. Twenty-five brothers failed to 
satisfy the examiners, and were turned over to the inquisitors 
at Marseilles. Four continued ** hardened*' in the presence of 
the inquisitors, and were handed over to the secular ann. 
They were burned at the stake in Marseilles, May 7, 1318.*" 
By the same inquisitorial sentence, it was forbidden on pain 
of excommunication to defend or countenance the errors of the 
Spirituals, or tX) 'have in one's possession any of the works of 
Olivi.i" 

The fires kindled at Marseilles were a signal for the ex- 
termination of the Spiritualists throughout Provence. We 
hear of burnings at Narbonne, Montpelier, Toulouse, Lunel, 
Lodvfere, Carcassonne, Cabestaing, Beziers, Montreal. Mos- 
heim tells us of a band of a hundred and thirteen Spirituals 
sacrificed at Carcassonne from 1318 to 1350.^^^ Wadding 
tells us that the Franciscan inquisitors alone burned one hun- 
dred and fourteen of the zealots in a single year (1323).^" 
And Angelo compares the indiscriminate frenzy of the perse- 
cutors to the fierceness of rabid dogs and wolves.^ ^' The 
works of Olivi were condemned at the Pentecostal chapter of 
1319 at Marseilles, and even the bones of many saints who 
had died uncondemned (though suspected), were cast out of 
their tombs.^^® The result of the fierce persecutions was to 
stamp out the Spirituals in Provence. A few of the most 
radical of the party were driven into violent but unavailing 



"»^is*. Trih. fol. 69a. 

^^*Index of Raymond of Fronciacho, part iv, ch. 24. A. L. K. G. iii, 
30. 

"^osheim, De Beghardis et BeguinahuSy 1790, p. 499. 

"•Wadding,- ad ann. 1317, No. 45. 

^"^Et ancusahant simpliciter gradientis pro malicioais et ohoedientes 
pro inohoedientihiis et fidelea et cathoUcos pro infidelihus et schis- 
maticia ymitantes canes et luppoa rahidos, qui iti rabiem conversi nihil 
aliud quam mordere appetunt et absque timore bestial et homines in- 
differenter invadunt. Hist. Trib. fol. 70b. That the Beghines were con- 
fused with the Third Order of St. Francis, much to the detriment of 
the Franciscans, is shown by an examination of the lAb. Sent. Tvq. 
Tolas, and Bernard of Gui's Practica, part v. Bernard in his Flares 
Chranicarum even says that the Beghines took their rise from Olivi's 
"Postil on the Apocalypse" (Quoted by Ehrle in A. L. K. G. iii, 456). 
The name Beghine soenia to have been definitely fastened upon the 
suspected Franciscans at the provincial Council of Beziers in 1299. 
Mansi, Hist, Cane, xxiv, 1216. Compare Tocco's opinion: / Beguvni 
nan erana se nan teriziarii francescani. UEresia nel medio Eva, p. 
355. 

'"^Hist. Trih. fol. 69a. 



achisiu. TLuy revived the wildest interpretation of the wri- 
tings of Joachim of Flora, and revelled in vaticinations of the 
fall of the carnal Church. John XXII, for the promulgation 
of the Quorundain exegit, hecaine the Antichrist of the 
Apocalypse. The martyrs of Marseilles were honored by a 
special cult. Saint Praneia was to return in the flesh and 
preside over the "holy" Chureh in the third and perfect 
age. Olivi's writings were interpolated with passages from 
the prophecies of Joachim. Olivi himself was celebrated as 
the Enoch of the Third Age, the second Saint Paul, and even 
endowed with all the graces of the human Christ."* A highly 
colored legendary account of Olivi's death, the Transitus 
Sancti Pati-is, was made the hand-book of the party. They 
despised their brother Spirituals in Italy as cowardly op- 
portunists,^'" and predicted the speedy extinction of all seeta 
but their own. They were the true Church, destined to en- 
dure to the end of the world."' In this extravagant sect the 
unreconciled Spirituals of Provence lost their social signifi- 
cance, and sank into oblivion. 

"'See the trial of tlie "prophetess" Naproug Boneta, in Lea, iii, 8Z. 

"At the time of the BeparBtion iif tiie lirothers of the Mark (1294), 
it had been the Provencal Spirituals who were the "moderates." Olivi 
wrote in 1205 to Conrad of OtHda, reprimanding the Italian group for 
denying the legitiraaey of Boniface VITI'b aeces»ion to the papacy. 

•"Lib. aenl. Inij. Toloa. pp. 303, 305^ 307. 310, 330. 



TUE TUSCAN SPIRITUALS 

While th« great debate over the correction of abuees in the 
order waa raging between Ubertino and Bonagratia in the 
presence of Clement V and the prelates attending the Council 
of Vienne, "the brothers of Tuscany, seeing clearly the hatred 
of the Community against them, and knowing well that their 
own destruction was aimed at, book counsel with a certain 
holy and wise man named Martin, canon-regular of Siena, 
and decided upon flight. This brother Martin, hearing and 
to some extent seeing with his own eyes how violent the con- 
duct of the Community was, said tw the zealots, whose holy 
walk and conduct he had observed, ' Brothers, believe me, your 
enemies will drive you out of your convents. For they do not 
obey the authority of the Church, but flout it. If you were 
but three in number, you could still elect a general; and I 
am ready to prove in the presence of the pope and all the 
cardinals that your secession from the Community is a sacred 
right, and that the election which you make is canonical and 
just.' The zealots had confidence in the advice of this wise 
man (who was, to be sure, ignorant of the effect of the course 
which he advised), and chose a general and other officers for 
themselves according to the Rule of Saint Francis — a pi-o- 
ceeding which brought obloquy on them and on ali their as- 
sociates. Then the supreme pontiff and all the cardinals, 
even those who favored the earlier proposal,'-^ were greatly 
shocked, and were easily persuaded to believe all the evil 
reports circulated about the Spirituals, And although the 
latter sent an epistle to Clement V" just before his death, pro- 
testing that they were ready to obey him as dutiful children 
and to endure his correction, the letter never reached the 
pontiff, bcause the friends to whom it was entrusted did not 
dare to present it. The Tuscan zealots likewise sent mes- 
sengers to Pope John XXII tm the same errand, but the mea- 
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^sengers were seized and imprisoned by the Community and 
he message never reached its goal.'"^^ 

The foregoing passage, inserted by Aagelo da Clarino in 
his inadequate aceount of the proceedings of the Council 
of Vienne is almost all we know of the libtle group of Tuscan 
I zealots, who impatiently broke away from the Community 
1 and fled to Sicily in the years 1312-14. Wadding tells us that 
a certain Jacobus da Tuiido of Siena in his source for the 
knowledge of the Tuscan Spirituals,'-' but, as no chronicler 
bearing such a name has been discovered, we are not much 
helped by the information. There is more suggestion in a few 
scattered notices in the writings of Ubertino da Casale. An- 
gelo da Clarino, and Raymond of Froneiacho. Ubertino was 
doubtless the leader of the group of Tuscan Spirituals'"; 
and liad he not been temporarily absent, fighting their cause 
before the tribunal of Clement V, the revolt of 1312 would 
probably never have taken place. Ubertino tells us in his 
reply to the charges of Bonagratia against Olivi's doctrines, 
how sorely the Brothers Minor in Tuscany had betrayed the 
ideal of Saint Francis, They had full cellars and granaries. 
They had amassed wealth and put it out at usury. They had 
even added dishonesty to avarice.'^' The provocation of the 
zealots to revolt from such disloyal followers of Saint Franeia 
was heightened by the persecution which they had to endure 
from hostile prelates. In a letter of Angelo da Clarino, writ- 
ten from Avignon (1313) to his brother Spirituals in Italy, 
the hope is expressed that Pope Clem^ent will be pleased to 
treat the prelates of Tuscany who are pei-secuting the Spiri- 
tuals beyond endurance as he treated Bonagratia of Bergamo 
for the same offence in Provence.'-' From Raymond of Fron- 
eiacho we learn the names of the convents in which the Tuscan 
revolt took place: Camiignano {near Florence), Arezzo, and 
Ascanio (near Siena). Raymond, who we must remember 
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was a determined foe of the Spirituals, says that the latter 
drove the Minorites of the Community out of their cfonvents 
by sheer force. When overcome in arms, some of the Spiri- 
tuals took refuge in private houses that were opened to them, 
vrhile others (forty-nine in number) fled to Sicily, where 
King Frederick received them kindly. Clement V warned the 
rebels in two letters to desist from their schism, and when 
warning proved vain he commissioned the Archbishop of 
Genoa and the Bishops of Lucca and Bologna to suppress the 
recalcitrants. The Inquisition was established against them, 
and a second detachment took refuge in Sicily, where we hear 
of their organization by Henry of Ceva, a refugee from Boni- 
face VIII 's persecution. Forthwith a letter was dispatched 
from Avignon, signed by several cardinals, to the prelates of 
Sicily, warning them to crush out the schism by all means 
possible. John XXII followed the matter up, immediately 
after his election, by a letter to King Frederick in the 
same style.^^^ The formal and public condemnation of the 
Tuscan schismatics followed in the bull Gloriosam ecclesiam 
non habentem maculam nee rugam (Jan. 23, 1318). ^^^ 

In point of numbers and of subsequent influence this move- 
ment of the Tuscan Spirituals is not of particular conse- 
quence. It is signiflcant chiefly for the rapidity with which 
the breach with the order was consummated. It gives us a 
singularly clear picture of the irreconcilable status and claims 
of the Community on the one hand and the Spirituals on the 
other. Furthermore, it is interesting as a most decisive step 
in the organization of the Fraticelli, 

Perhaps no other term in the whole vocabulary of medieval 
heresiology has been so loosely used as the word ** Fraticelli.'^ 
Lea in his History of the Inquisition of the Middle Ages 
( iii, 158) , speaking of the zealots in Germany, says : * * Though 
we occasionally hear of Fraticelli in these regions, it is 
rather as a convenient name employed by monkish chron- 

Strozziana (Florence) 63b. This MS. containing the letter just quoted 
and the Epistola Excusatoria (see note 33) was discovered by the 
Bollandist Papebroch in the MS. collection of Senator Strozzi of 
Florence in 1660, and is now in the National Library of the same 
city. It is described and (in part) printed for the first time by 
Ehrle in A. L. K. G. i, 509-570. 

^MsLTch 15, 1317. Published in VTadding, ad ann. 1317, No. 9. 
(Note 108.) 

"^^Index of Raymond of Fronciacho, part v entire. A. L. K. G. iii, 
.30-31. 
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iclers than aa really representing a distinctive sect. " It is not 
the monkisli chroniclers alone, however, that have sinned 
against clearness of definition in respect to the Fratlcelli. 
Among modern writera on medieval history it is difficult to 
find one that is at pains to define the sect clearly. Gieeeler 
applies the name t« the Spirituals who were driven out of 
the convents of Narbonne and Beziers by John XXII in 
1317.^*" Riezler also uses the name for the Spirituals of 
Provence, with the additional information that Henry of 
Ceva was their leader!^*' Carl Schmidt in the article "Prati- 
eelli" in the Eealencyklopddie fur protestantiscke Theologie 
employs the term indi scrim inaitely for the group of Angelo in 
Italy, the evicted brothers of the convents of Provence, and 
the Beghines persecuted by the Inquisition of Toulouse. He 
says, further, that the sect vanished before the middle of the 
fourteenth century. Finally, even Lea himself is far from 
explicit in his use of the word. In his chapter entitled "The 
Fratieelli, ""^ he treats of the schismatic Franciscans of the 
Community who, under Micheal of Cesena and Bonagratia, 
joined forces with Lewis of Bavaria against John XXII {see 
below, D) : of the "remains of the moderat* Spiritualisis of 
Italy who had never indulged in the dangerous enthusiasm 
of the Olivists, hut were willinft to suffer martyrdom in da- 
fence of the sacred principles of poverty" (p. 144) -, of the 
group under Henry of Ceva in Sicily, "which, when John 
XXII triumphed over the order, gathered in its recalcitrant 
factions and constituted a sect whose strange persistence 
under the fiercest persecution we shall have to follow for a 
century and a half" (ib. Compare Schmidt's statement 
above) ; of the Ghibelline heretics of Todi, and the Bavarian 's 
anti-pope; of the seclarians in Langnedoc and Provence, whose 
suppression was facilitated by the "rigorous severity witii 
which the Spirituals had been extenninated" (p. 167); of 
heretics of the Mark of Anoona awaiting extirpation ( 
the middle of the fifteenth centuiy (p. 175) ; and of the 
Obaervantine movement.'" Which "may be credited with the 
destruction of the Praticelli, not .so much by furnishing the 

^Lehrbuch der Kirohciigesckichle ii. .1, p. 200. 

"•Die literarisehen Widersaehpr der PSpate im Zeilalffr Lodiritin det 
Baitm, p. 68. 

'"ffi»t. Inq. of the Uiddle Ai/f/i. vol. iii, pp. 1-20-lSO. 
"Sen abovp, notps 02-66. 
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niwi and the zeal reqiiiretl for their violent Huppression as 
by supplying an oi^auizalion in which their ascetic longings 
could be safely gratified " (p. 179). Thus all of the dis- 
satisfied Franciscans, in all of their vicissitudes, religious 
and political, from the beginning of the fourteenth century 
fdown, are grouped under the title "The Pratieelli." 

In fact, the clear demarcation of any of the mystic anti- 
hierarchical, popidar sects of the thiileenth and fourteenth 
centuries is practically impofflible. Europe from the North 
Sea to the Mediterranean simply swarmed with them. There 
were Beclusi, Murati, Humiliati, Beghines, Beghards, Apos- 
tolic Brethren, Brothers of the Free Spirit. Brothers and Sis- 
ters of the Order of the Militia of Christ and the Blessed 
Virgin, Brothers and Sisters of Pentiiience, Continentes, Ter- 
tiarii, etc., etc. The Lateran Council of 1215 had forbidden 
the creation of new religioua orders, and this astounding mul- 
tiplication of lay brotherhoods was the response. Then th^i 
Council of Lyons (1274) attempted to check these brother- 
hoods.'''' but to no purpose; they increased toward the close 
of the thirteenth century faster than ever. Coniposed as they 
were almost entirely of men and women from the humblei 
walks of life,^"'' with no education ttheniselves and with ii 
hearty hatred of learning aa one of the chief temptations ti, 
pride and worldliness''*; without official recc^nition, except 
aa they joined themselves to one of the approved orders, like 
the Humili^itinr the Tertiarii of Saint Francis or Saint Domi- 
nic,'" it was obviously impossible for them to leave much ma- 
terial for the chronicler and the historian. We have to pet 



"^ono. Lugdun. c. 23. Mansi, xxiv, 98. 
'AlvaruB PelagiuB, Dt Planctti Ecclesie. ii, 5. aaje that tliej- were 
porearii, peeorarii. armenlarii, caementarii, tmrbonarii (compare the 
Carbonari at the 19th eeatury), fabriferarii. and the like, who left 
their workshops, mutato habitu sed non corde. 

"*An amuBing account of the trial of one of these "half-monka of 
the Middle Ages" is incorporated in a MS. entitled "A Tractate against. 
Beguines and Begharda," pnbliahed by Haupt in the Zeitsohrift fUr 
Kirchenfieschickte, xii. 8S. The spealcer is the inquisitor: Quoeaavi eum 
five cogaooerit Domini orotioiiCTn. Primum torrisit, deinum, me gra- 
viue imiante ut dieeret, exlenait manibus ft elevatls omilis ad echim 
clomavit: "Aeh Qotl, mein Qott, wie hast miah verlasaen!" el penilua 
non novil principium nee finetn. 

'"Aivarus Pelagius (loo. dt.) speaks of them as stcuf passerea in- 
aolenter (fa yaonte r'n itionlem Iranamigranles ; and Matthew Paris [ad 
1244), says, sub iiiilHua saiicti regiila nutrclali hpc ndJiiio iillo clavslro 
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saeh distinctive impressions aa we can from ihe official docu- 
ments of the curia and from the inquisitorial processes."" 
Jloi-eover, an imfortiuiate Quarrel between the Frauciscau and 
Dominician chroniclers of the first half of the seventeenth 
century did much to obscure the origin and character of the 
Fraticelli. Abram Bzovius, the Dominican eontinuator of 
Baronins' Annales, accused the Spiritual Franciscans of 
hatching the heretical sect which caused the Catholic in- 
quisitors a century and a half of labor to extirpate. The Irish 
Franciscan of the stricter obsei-vance, Hiquey, felt called upon 
to defend his order, and especially his branch of the order, in 
a work entitled Nitela Religionis Franciscanae. Wadding 
was compiling his Annales Minorum, our standard chronicle 
of the order, at the time. He was a fellow-countryman of 
Hiquey 'a, and also a brother of the stricter observance of the 
Rule of Saint Francis. He entered the controversy, and in- 
stead of scientifically investigating who the Pratioelli were 
(as he might have done with the material at his disposal), 
he bent all his efforts to prove that the sect never had any 
connection with the Franeiacans, but arose in Germany.'" 
Instead of accepting the historian's duty of impartial analysis, 
Wadding here yielded to the temptation of selecting his ma- 
terial as a partisan. He arbitrarily groups the Pratieelli 
with the pseudo-Apostolics, the Brothers of the Poor Life, the 
Beghines and Beghards, as "practically one sect, obtaining 
ita different names either from various restorers or from the 
difference in popular nomenclature."^*" Wadding's deservedly 
great authority has caused his theory concerning the Frati- 
celli to be received by scholars even to the present day.'" 
But Ehrle. in a fine study of the Fraticelli (A. L. K. G., iv, 
64-180) has collected all the papal documents and inquisitorial 
records relating to the Fraticelli. and pmved beyond a doubt 
that we have in them a sect of purely Italian origin, trace- 
able to the Franciscan Spirituals. It would be beyond onr 



'"Sw Ehrle'fi .lilitfPiit pnllci-lion i,. A, I,. K. C, iv, ([4-]Ma. 

'■WadainK, ad ann. 1317, Noa. 23-44. 

'"Wadding, ad ana. 1317, No. 42: Potiori opera et maiore aludie 
poluiaatm hie ostetidere (Why didn't hv!) in unam leofarn Cbaluia*e 
p»tudo-aposloloa, Fralicelloa, etc. Cf. ad ann. 129T, No. 30; diremaiiiie 
notnina sortifoa vel en itit^eraia reataurataribtu aul popu.i iioiariir-lntiira. 

"'For example, Panfllo 6a. Magliano. Storia <ii ». l-'ra«r''>'nt, 1970; 
jind Loots in ThrologUche, Liieralureeifung, 1887. 
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purpose tx) discuss Ehrle's article at length. The points which 
he makes and ably defends are as follows : 

1. The oldest document in which the word **Praticelli" oc- 
curs (John XXII 's Sancta Bomana of Dec. 30, 1317) applies 
the term to the group of Spirituals led by Liberato and An- 
gelo da Clarino^*Hsee section A). 

2. The name is not used of all the schismatic followers of 
Michael of Cesena (see below, section D), but only of such of 
them as came out of the Spiritual party. 

3. The name is never used in the sources to designate the 
Spirituals of Provence who broke away from obedience to the 
order in 1317.^" 

4. Neither Segarelli nor Dolcino nor their successors, the 
Apostolic Brothers, can be called Praticelli.^** 

5. Besides the followers of Liberato and Angelo, the mem- 
bers of the Tuscan group of Spirituals also are called Frati- 
celli. 

Now it is only in this last point that Ehrle seems to me 
not to have maintained the thoroughness and critical acumen 
of the rest of his article. He does not give the Tuscan Spiri- 
tuals any particular prominence in the development of the 
Fraticelli as a sect; whereas it seems to me clear that they 
were practically the originators of the sect. I say '*of the 
sect," because the term ** Fraticelli" was not originally a 
term of opprobrium applied by the Church or the order to 
heretics or schismatics, but a popular appellation, almost a 
term of endearment — **the Little Brothers." It was the name 
given to the followers of Saint Francis who wore the scant 
tunic and begged their bread from door to door, like the 



^"Raymond of Fronciacho, Index. A. L. K. G., iii, 32. Hist. Trih, fol. 
67a Tocco Bolletino di Storia Ahruzzi, 1895, 15: "I Fraticelli o poveri 
Eremiti di Celestino V." 

^*"Li6. Sent. Inq. Tolos. ed. Limborcli, p. 326. 

***Angelo'8 fierce outburst of wrath against these Apostolics {Hist. 
Trih. fol. 60b) would be in itself sufficient to prove that they can- 
not be classed in the same company with his followers. The language 
he applies to them, as well as the reputed prophecy of St. Francis, that 
these Apostles of Satan would arise, precludes the possibility of their 
having their origin in the order. There were, to be sure, many points of 
contact between these Apostolics and the Fraticelli, such as 
Joachitic dreams, laudations of poverty, anti-hierarchical tendencies; 
but, for all that, the Fraticelli differed sharply from the Apostolic 
Brothers in holding to the Rule of St. Francis, in confining their hos- 
tility to Rome to the pontificate of John XXII only, and in much better 
'Organization. 
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narly brothers of the order j and, furthermore, no designation 
of his followers could have been more after Saint Francis' 
own heart than ju»t the word "Fraticelli," When the word 
is first used by the pope, however, in a formal bull of con- 
demnation iSancta romana, 1317) it signifies rebels and here- 
tics. Johu SXII in a letter to Charlee, Duke of Calabria 
{March 7, 1317) acknowledged that he got the term "Frati- 
celli " from popular usage.'*" 

The bull Sancta romana was published just after the dra- 
matic negotiations of the curia with the rebellious brothei-s of 
Provence."" Its purpose was to chastise in a body the sect- 
aries who were breaking away from obedience to the order. 
Now the Tuscan brothers had been the leaders of the defec- 
tion. It was their rash deed of 1312 that made the innocent 
name of "Fraticelli" a hissing at the court of Avignon. It 
even seems to me that Ehrle'a chosen quotation to prove that 
the !Fraticelli were originally Angelo and his group better 
suits the interpretation that refers the word to the Tuscans. 
It is a sentence from the invaluable Index of Raymond of 
Fronciacho, which we have had occasion to notice so often : 
\'Ili° oipitulo ponitur alia Uctera eirisdem domini nostri 
papae (John XXII) per quam dampttat et cassat statum et 
sectam Angeli et Liberati eorumque complicum fraticelloriim 
et omnium Bizochorum, et incipit Sancta romana. Part V. 
eh. 8. Commeaiting on this passage, Ehrle says: "loh glaube 
dass diese Stelle bedarf keine Erklarung; die Fraticelli sind 
nach ihr die Aniianger (coauplices) Angelo's und Lib- 
erato's,""' But does not the word "complices" mean "coo- 
federates" rather than "followers"; and would it not better 
designate an allied group like the Tuscans? In that case thf 
word "fraliccllonnn" w>ould be in apposition with "ci>mph- 
cum" only, and not with the phrase "Angeli. .. .compli- 
cum"; and we should have the two groups of "the sect of 
Angelo and Liberato" on the one hand, and "their wnfed- 
erates the Fraticelli (the Tuscan rebels) " on the other. 

The term "Fraticelli," once adopted by the Church as a 
term of opprobrium, soon lost its original popular meanine 
of the "Little Brothers," and was used quite indiBcriminately 



■".VoBMiiJfi prophani 
I. L. K. fi. iv, 65. 
"tSw not* 112. 



qvi fraticelli eulgariter 
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for ** rebels.'* Italian heretics were persecuted for contempt 
of the hierarchy under the name of * * Fraticelli, " down beyond 
the middle of the fifteenth century. It was the lot of the lit- 
tle company of Tuscan Spirituals who broke away from the 
authority of the order, then, according to • our interpretation 
of the documents, to bring the name of **Fraticelli" into re- 
proach with Rome, and to give the signal for a century and a 
half of bitter persecution.^** 



>*«Wadding, ad ann, 1334, No. 1; 1335, No. 10; 1354, No. 1; 1374, 
No. 22. Cf. ad ann, 1368, No. 4: Nullis artihua comprimi . . .potuit in 
Italia Fraticellorum contagio. 
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THE MICHAEUSTS 

The episode of the sti-uggle between John XXII and tlie 
heada of the Franciscan party over the doctrine of the poverty 
of Christ and the Apostles is not, atrietly speaking, a part o£ 
the history of the Spiritual Franciscans. In that struggle the 
Minorites were divided on a different line from that which 
marked the boundary between the Community and the zealots. 
Men of each of these parties were on Michael's aide a^inst 
the pope. Nevertheless, for two reasons it seems desirable 
to speak of the Michaelists in concluding our sketch of the 
Spiritual Franciscans. In the first place, many of the Spiri- 
tuals (at least of the Praticelli)"" were enlisted in the bat^ 
tie, not that they loved Michael more, but that they loved 
John less, and 'saw here a chance to lie avenged on him for 
the persecutions he had set nn foot against them. In the sec- 
ond place, this struggle over the poverty of Christ developed 
into a political struggle when Michael, William of Ockharo, 
and Bonagratia fled from Avignon to join Lewis of Bavaria; 
and it therefore shows the PraticeUi in the new role of polit- 
ical demagogues. 

.There seems not the slightest cause for the bitter fight 
over the dogma of poverty, b^ond John XXlI's pngnacioas 
and domineering spirit."" It looks as if the Dominicans used 
him aa a tool to work their spite against the Franciseans. 
During the trial of a Spiritual at Narbonne in 1321 the 
Dominican inquisitor invited a Franciscan teacher of the eon- 
vent of Narbonne, one Berengar Talon, to give an opinion at 
the orthodoxy of the defendant's statement that Christ and 
the Apostles had no property, either individually or collect- 
ively. Berengar replied that the statement was orthodox, 
sanctioned as a tenet of the order by Nicholas Ill's bull of 
]'*79, Exiit qui seminal. Therefore the inquisitor accused 

"*Cnl lection of documents in Nicolnus Minorita. «d. nahizius-MatiBi, 
iii, 2065. 

"■Villani the historian describes John XXII as, virliile iuriclus. foei- 
tis irac, propoiili lenao', in eibo lemperatua, turit ulriuaqut caldr prri- 



Bei'engar of heresy aud ordered him to reeant. When 
Beranger refused to budge from the doctrine of the order, and 
started for Avigiiou to appeal to the pi>pe, the Dominican 
vpas before him, and was not disappointed iii his hope that 
John's recent experiences with recalcitrant Minorites would 
influence hini to take sides against Berengar. The pope, who 
should have recognized the validity of Berengar's position ajid 
forbidden the inquisitor to meddle with his Franciscan neigh- 
bors, was foolish enough to foster the quarrel by pompously 
resei-ving to himself the decision of the case. The tyrant is 
generally a pedant too. In the bull Quia noimunqiiam 
(Mardi 26, 1322), he suspended Nicholas IV's Exiit qui aemi- 
nat. This was a sl^ap at the Franciscan order, and waa 
promptly resented. Tlie chapter- gen era! of Perugia (May, 
1322), without waiting for John's final word in the case, 
published a decree in which it declared that the doctrine of the 
poverty of Christ and the Apostles was orthodox, and was 
even approved by John's own bull Quorundam exegit (1317). 
John was furious. In the bull Ad conditorem (Dec. 8, 1322) 
he gratified both his tyranny and his pedantry to the last 
d^ree. lie revoked the Minorites' privilege, granted seventy- 
seven years before by Innocent IV, of holding propei-ty in tie 
name of the Roman See, exposing the fiimsiueas of his pretext 
in long chains of logic. The next year (Nov. 12, 1323), in the 
bull Cum inter nonnullos, John formally decided the question 
of Christ's poverty in the n^ative. The action of the chapter 
of Perugia was condemned, and henceforth the maintenance 
of the doctrine of the poverty of Christ and his Apostles was 
declared to be a hei-esy. The battle between the dietator-pope 
and the order of Saint Francis was fairly joined. 

The folly of John SXII's presumptuous behavior toward 
the strong order of Saint Francis appears doubly great when 
we remember the political conditions of the time. Only two 
months before the promulgation of the bull Ad conditorem 
the most important battle of the fourteenth century had been 
fought at Miihldoi'f. There Lewis the Bavarian was vic- 
torious over his rival for the imperial crown, Prederieb of 
Austria, the ally of the King of Naples and the pope. In the 
vietorions Lewis the pope had an antagonist against whom 
lie needed all the allies he could muster. At this critical 
moment he was foolish enough to alienate the Franciscans by 
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his piece of pettj', revengeful pedantry. Lewis the Bavarian, 
wiio cared as little for the doctrine of the poverty of Christ 
as he did for the Grand Turk, was shrewd enough to enlist the 
disaffected Minoi-ites in his cause at once. The "Protest of 
Saohsenhausen, "^'^ by which he replied to the pope's sentence 
of exeoimnimication, contains a long excursus from the pen 
of a Franciscan writsr (or writers), in which John is de- 
clared to have "risen against the Lord Jesus, hia Mother, and 
the Apostles, and attempted to destroy the evangelical doe- 
trine of perfect poverty, the beacon of our faith." The 
aei"aphic Francis, the document continues, waa sealed with the 
stigmata, and hia Rule was thus confirmed beyond the power 
of any "leaden seal" to disturb.'"^ 

It has been recognized for centuries that the Minorites had 
a hand in the protest of Sachsenhausen, but just whose hand it 
waa stil! remains unknown. Riezler believes that it was Uber- 
tino da Casale"^^; and in fact we have in Ubertino'a writings 
the simile of the stigmata and the seal,'-"" Still we learn frora 
Raynaldus"^ that Ubertino was in Avignon until 1325 ; and 
the fact that John XXII treated him with consideration until 
that time, even requesting from him a written opinion on the 
dispute over the poverty of Christ,"* argues against hia being 
the author of the excursus. Mareour"' thinks that the author 
waa Henry of Thalheira, Provincial of Upper Germany, who 
was one of the signers of the decree of Perugia, and who ^vas 
deposed from his high office at Constance in 1323. Preger 
points to Franciscus de Lutra, a fugitive from Avignon, as the 
author, and is certain that the excursus is from the pen of a 
Spiritual.'"* This position Ehrle eriticiaes as untenable,'" 



"'Karl Mtlller, Der Kanipf Luduni/e des Baicrn mit der romiaoh^n 
Curie, THbingon, 187B, i, 180. 

'"lb. p. 81. 

'"RieKier, Die litrrarisehfn Widersacher der Piibsle :iir Zpil Lud'ciga 
drs Bnirmn, Leipzig, 1874, p. 73. 

"■Uliprtinii'H ri'ply to Bnnagrntia at Vieiinp; quod regula a Ckrislo 
data, quam bulUivit buita mirabili, voleni inslilulumem iptiu* {m 
tanclae regulae leatinionium poucia poal eiua eonfeet ionem dirbiu 
paanonia suae Higmalibua inaignire. A. L. K. O., iii, 87. 

•"Annatea Bccleaiaaticae. Rome, lfI52. ad ann. 1325, No. 20. 

"•BftluriuB-Msjisi, ii, 27P. 

'"J.nfeil der Minoriten am Kantpfe iiriseften [.udicig dem Bairrn umf 
Pap*t Johann, xxii, 1874, p. 83. 

"■Defter die AnfAnge des kirohmipolititohett Sampfes «»(«- Ludwtf 
itm Baiern, Munich Acndeniy, Historical C1aH«, vol. xvi, pp. 138 ffg. 

"Vlivi UTid die SnchaftthatitfT Appellalion, A. L. K. (!.. iii, 540. 



aiid shows by quotatious from Michael of Cesena 's tracts that 
the language usvii in the excui'sus eoiild have been employed 
hy a Franciscan of the Coniinuaity as well as by a Spiritual. 
Karl Midler, in his exhaustive work quoted above on the con- 
test between the Bavarian and the pope, found the original 
of a short piece of the excursus iu a tract of Bonagratia of 
Bei^amo""; and Ehrle, in the article just cited, has shown 
that a much larger section of the excursus is taken from the 
eighth Quacstio of Olivi. Other parts of the excursus may 
be traced to Franciscan documents, but there is little pros- 
pect of finding who the author of the whole was.'" 

Lewis followed up hia victory at Miihldorf with bold ag- 
gressiveness. He put into effect the doctrine of imperial in- 
dependence announced in the Protests of Niirnberg and Saeh- 
aenhausen by marching to Eorae in 1327, electing an antipope, 
and receiving at his hands the imperial crown of Charles the 
Great. Lewis' antipope, Nicholas V, was the Franciscan 
friar Peter of Corbario. 

The heads of the order, meanwhile, were in virtual im- 
prisonment at Avignon. Their position was becoming pre- 
carious in the extreme. The Bavarian's headlong course was 
involving the order deeper and deeper in the sin of rebellion. 
John XXII met the crisis with resolute severity. In 1325 
Ubertino da Casale was summoned for trial. He fled to 
Lewis. In 1326 the writings of OHvi were again subjected to 
censorship and the Commentary on the Apocalypse was or- 
dered to be burned. In 1328 John detained the minister-gen- 
eral, Michael of Ceaona, in Avignon, while he sent his own 
legate to the chapter of Franciscans assembled at Bologna to 
prevent the reelection of Michael to the generalaite. But the 
chapter defied the pope and elected Michael. John summoned 
the general to his presence, but the latter, following the ex- 
ample of Ubertino da Casale, fled from Avignon to join Lewis 
of Bavaria. "With him went Bonagratia of Bergamo and the 
famous scholastic William of Ockham. John imraedifitely as- 
sembled a "packed" chapter of the order at Paris, in which 
Michael was deposed from his office and Gerhard Odo, a sub- 
missive creature of the pope, was elected in his stead fl329), 

■"Op. cit. p. 86. 

'"GlaBsberger's Cronica 11508): Hoc lempore coinpoaita fuit ouae- 
dam aoriptwa de qua habebantw suspecti fratrea 
huebant duoi Bavariae LiidoKtco. Anal. FruHcisc. 



52 



iMiuhael'a open rebellion agaiast the pope, which was prob- 
ably necessaiy to save him from disgrace and iiuprisonittent, 
was too bold a step for the order at large to sanction. The 
same man who had been supported enthusiastically by the 
chapter of Bologna in May found himself an exile and an out- 
cast in July. The Minorites eould not be sponsors for Lewis' 
extreme measures. The time was three centuries past when 
a Holy Roman Emperor could mai-ch to Rome to make and 
' unmake popes. Although the Bavarian's antipope was a 
Franciscan, nevertheless only four bi-others of the order would 
endorse the emperor's presence and pni-pose in Rome."- In 
the Ghibelline towns Lewis' progress occasioned some revival 
of the enthusiasm with which Dante had hailed Henry of 
Luxembourg twenty years before ; and we find records of in- 
quisitorial action against fratres rebelles, pseuda-fratres 
Minores, sequaces MicJiaelis, fwatores sectae Mich-aelis in Todi, 
Amelia, the Pennine province, and other parts of Italy.'" 
But the Minorites had ceased to be of any use to Lewis, when 
the dognia of the poverty of Christ could not be used to 
further the caiwe of German independence. Lewis protected 
his old allies, the self-exiled fugitives of the Minorites, in a 
Franciscan convent in Munich, where Bonagratia, Michael, 
and Ockham, with a few followers maintained defiance to the 
pope to the last.'"^ 

John XXII died in 1334, and with his death the personal 
element at the quarrel between the papacy and the Fran- 
ciscans was gone. "Nicholas V" had already made his peace 
with AvigncHi four yeara before John's death, repenting his 
insolent blasphemy in sackcloth and ashes. In the succeed- 
ing decade most of the disaffected Minorites returned to their 
allegiance to the order. Pope Clement VI, in 1349, called on 
the General Farinerius to bring the last of the persecuted 
rebels to tei-ms, but the general replied, "They are only a 
handful; let them die in peace." So the Parfiisser of Lewis 
the Bavarian died out— and, except for the pei-sistent Frati- 
celli of Italy, the order had peace. 

'"HTnrtene, Ampliaaitna Oollectio, ii, 763. 

■"Ehrle, A. L. K. G., iv, 150. 

'"Ockham even went bo far, in the Opus nonapinta DiBrMtn as to ap- 
peal to a pBneral eonncil, and called the pope a heretic for refusing to 
summon the same. The idea was revived toward the close of the cen- 
tiirv by the Parisian theolopians and eventuated in the ^eat but futile 
councils of the fifteenth century. 
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III 

To sum up the results of our investigation, we find, from 
16 very inception of the Franciscan order, two tendencies at 
^v^ork. One was the determination to make the order a potent 
i j^fluence on the age and a world-factor in history, by securing 
i^s close connection with the papacy, acquiring numerous con- 
'^ents, increasing membership as rapidly as possible, building 
churches, securing privileges and exemptions from the 
>ope — in a word, by entering into competition with the estab- 
Xisbed monastic orders. The other tendency was the equally 
strong determination to, preserve the order from the corrupt- 
ing influences of wealth and privilege, to keep the members 
"true ** Brothers Minor," imitators, not alone admirers, of 
Saint Francis. 

The former tendency quite naturally soon gained the 
ascendancy; the more rapidly, as it had for its champion 
a man of tyrannical force of will and exceptional executive 
ability. Brother Elias of Cortona. Ineffectual protect 
or voluntary retirement to some hermitage was all that 
was left for the zealots.^®*^ They remained a protesting mi- 
nority within the order, looking forward to the time of puri- 
fication, when all the sons of Saint Francis should be holy; 
and at the same time losing that hold on their times which 
would have taught them that such a consummation as they 
hoped for was hopeless. Their only attempt at concerted ac- 
tion before the middle of the thirteenth century, so far as we 
know, was the deputation of the seventy-two brothers to the * 
pope, in Crescentius' generalate. That was quickly broken up, 
and the brothers were scattered to the farthest provinces of 
the order.^^* 

About the middle of the thirteenth century, however, we 
find forces at work which consolidated the protesting zealots 
into a party. Chief among the forces were : first, the election 
to the generalate of the zealot John of Parma; second, the 
appropriation of the prophetic writings of Joachim of Flora 



^•*Wadding says of Brother Leo, head of the zealots, in Elias* time: 
^uccessit fr. Leo ad eremitorium Fahriani in patientia et longanimitate 
tempus redempturus qoniam dies mali erant, ah alto exspectans malorum 
r^emedium, ad ann. 1229, No. 2: Salimbene says of Elias: Ministros 
jyrovinciales ita tenehat suh haculo quod tremehant eum sicut iuncus 
tremit cum ah aqua concutitur, Liher de Prelato ii. 

^••See above, note 16. 
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and their manipulation to suit the dawning apocalyptic hopes 
of the zealots; tliircl, the attitude of John of Parma's suc- 
cessor Bonaventura, who immediately gave the champions of 
the stricter observance of the Rule to understand that no hint 
of hostility to the see of Rome or of an esoteric authority of 
the "companions" of Saint Francis wotild be tolerated. 

Aftei' Bonaventura we mark an ever widening rupture be- 
tween the fautors of the papal interpretations of the Rule 
of Saint Francis and the champions of ite observance "to the 
letter." The Council of Lyons of 1274 almost provoked a 
schism in Italy, and the persecutions to which the zealots were 
subjected led in 1294 to the actual separation from the order 
of a group of zealots of the Mark of Ancona, ted by Liberate, 
Angelo da Clarino, and others (group A). 

The zealots of the Mark of Ancona had the sanction of 
' Pope Celestin V in their withdrawal from the order, and by 
his permission took the name of "Poor Hermits of Celestin." 
But the Tuscan zealots, who briAe away from the order in 
'1312 (group C), had no such authority for their action. It 
was rebellion pure and simple: and it made the name of 
"Fraticelli, " or "Little Brothers," by which the zealots of 
Italy were popularly called, a term of reproach and a 
synonym for "rebel" and "schismatic." 

At the time of the secession of the Tuscan brothers, the 
case of the Spirituals versus the Community was being argued 
before Pope Clement V at Avignon. Cleraent's decision, em- 
bodied in the decree Exivi de Paradiso, was, on the whole, 
favorable to the party of the stricter observance, although it 
enjoined on them obedience to the officers of the order. In 
the long interregnum which follo%\'ed. both in the generalate 
and in the papacy (1.314-16), tlie zealots of Provence were 
tempted {sub specie declinandae persecittiovis) to expel the 
priors from the convents of Narbonne and B^ziers, so declaring 
themselves independent of the discipline of the order. They 
were promptly punished by John XXII (1317-18), and the 
Inquisition was set to work to crush out the last traces of in- 
subordination in Provence (group B). 

Meanwhile the Pratieelli were being hunted down in Italy. 
They gave the inquisitors trouble down to past the middle of 
the fifteenth century. The more moderate of the Italian 
zealots, who wished to follow the precepts of Saint Francis 
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'ictly and still neither quarrel with the order nor defy the 
»pe, made several attempts during the fourteenth century to 
a^^t convents granted them in which they iniirht lead their 
severe life unmolested by jealous brothers and untempted by 
orldly offices. They were finally successful under Paolo da' 
rinci (1368). The Brothers of the Stricter Observance were 
Eormally separated from the Community in 1517, by Pope 
ieo X's bull Ite et vos in vineam. 
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APPENDIX I 
The Genealogy of the Spiritual Franciscans 



Lax party 



Saint Francis 

I 



I 

Brother Elias 



Strict party 



The Community 



I 

Brother Leo 

I 
The Spirituals 



I 

The Celestins 

(Group A) 

1294 

I 



The Tuscans 

(Group C) 

1312 



I 
Brothers of the 

Stiict Observance 

(1368) 
Recognized by 

LeoX 

(1517) 
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Fraticelli Fiaticelli 

^ , ' 

Persecuted till 
1466 



I 
The Michaelists 

or 

Parfiisser of Lewis 

of Bavaria 

(Group D) 

1321-1345 (dr.) 



[ 
The Provencals 

(Group B) 

1309-18 

Persecuted as 

BeghineSy frcUres 

TtheUes, etc. 



APPENDIX II 

Qenerala of the Order and Roman Pontiffs 1200-1334 (from the Catalogue 

ot Bernard of Besse, ZeiUdtHfl fiir Katholische TheologU, vii.)- 



Date 


General 


Pope 


1198 




Innocent III 


1216 




Honorius 111 


1227 


John Parenti 


Gregorj- IX 


1232 


Elias of Cortoua 




1240 


Albert of Ksa (8 moa.) 




1241 


Aymo of Fevesham 


Celestin IV (18 days) 
(vacancy two years) 


1243 




innocent IV 


1244 


Crescentiua of Jesi 




1248 


John of Parma 




1254 




Alexander IV 


1257 


Bonaventura 




1261 




Urban IV 


1265 




Clement IV 


]2es 




(vacancy two years) 


1270 




Gregory X 


1274 






1276 




Adrian V (2 mo8.) 
John XXI (Smos.) 


1277 




(vacancy six months) 


1278 




Nicholas III. 


1279 


BonagratU of Hetci 




J280 




(vacanirv six months) 


1281 




Martin IV 


1284 


Ariotto of Prato 




1285 






1287 


Matthew of Aquasparta 


(vacancy ten months) 


1288 




Nicholas IV 


1289 


Raymundu9 Gautrdi 




1292 




(vacancy two years) 


1294 




Celestin V 


1295 


John of MuiTO 


Boniface VIII 


1303 




Benedict XI 


1304 


Gonsalvus of Valboa 




1305 




Clement V 


1313 


Alexander of Alexandna. 




1314 


(vaoanev two veara). 


(vacancy two years) 


1316 


Michael of Cesena 


John XXII 


1329 


Gerardus Odo 
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APPENDIX III 



BIBLIOGBAPHIUAL, NOTE ON THE EARLY LEGENDS OF SAINT 
FRANCIS 

A liBiigthy discussion of the sources of the life of Saint 
f'rancis would be out of place in tlie text of aji essay dealiug 
with the history of the Spiritual Franciscans. But for two 
reasons it seems right to refer in a note to these sources : first, 
because almost the whole of the present great interest in the 
history of the Praneiaean movement is in the question of the 
relative value of the interpretation of the character and pur- 
pose of Saint Francis as given, on the one hand, by the of- 
ficial legends of Celano and Bonaventura, and, on the other 
hand, by the more fragmentary and dubious writings pur- 
porting to have come from the companions of the Saint ; and 
secondly, because the knowledge of what confidence the 
zealots themselves had in the documentary support of their 
cause helps us to understand the claims of their later litera- 
ture, as well as the unyielding fervor of their opposition to the 
curial closure of Gr^ory IS 'a Quo elongati and Innocent 
IV'a Ordinem vestrum. 

The Legenda Prima of Thomas of Celaao, the fragment of 
the Legenda Trium Sociorum, and the official Legenda of 
Bonaventura, published by the BoUandist Suyskens in the 
Acta Sanctorum (Oct. vol. ii, 1768 ffg.), together with the 
Legenda Secunda of Thomas of Celano, discovered by Rinaldi 
and published at Rome (1806), constituted, until about twenty 
years ago, the only sources for the history of the origins of 
the order of Saint Francis. It was recognized, to be sure. 
that the later chroniclei-s of the order, especially the classic 
annalist Luke Wadding, had access to much material not 
contained in the Legends of Celano and Bonaventura; but 
that that material was of enough value to modify seriously 
the accepted interpretation of the early historians of the order 
was not dreamed of. Even the works of Saint Francis him- 
self, published with considerable pains but little critical sense 
by Wadding (Antwerp, 1623) were unheeded in the study of 
the order. 

Karl Midler's Die Anfange des Minoritenordens und der 
Biiashruderschaften (Freiburg, 1885) and FranK Ehrle's 
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studies on the relatioii ol the Franciscan Spirituals to the 
order at large, in the Archil} fiir Literatur und Kircken- 
geschichte (1885-89), opened up the field for a new apprecia- 
tion of the sources. The great value of Muller'3 brilliant and 
radical criticism of the origins of the order was in the empha- 
sis which it put on the fragmentary Legenda Triiim Sociorum, 
till then the Cinderella in the family of Franciscan Legends. 
By showing the close dependence on it of Celano's Legenda 
Secunda. Miiller prepared the way for Sabatier and other 
scholars to seek further light on the early writings of Saint 
Franeis' companions through the recovery of the lost chap- 
ters of the Legenda Trinm Sociorum. The shift of interest 
from Celano and Bonaventura to the companions of the Saint 
is the crucial fact in the new study of the Franciscan sources. 

Following the way opened by JfilUer and Ehrle, sifting the 
chronicles of the fifteenth, sixteenth, and seventeenth cen- 
turies for fragments from the immediate surroundings of 
Saint Francis, carefully studying the writings of the Saint 
himself, ransacking the convent libraries of Europe for Fran- 
■ciscan documents, Sabatier has succeeded, almost single- 
handed, in revolutionizing the traditional view of the early 
years of the order. Instead of the undisturbed story of the 
spread of missions, the multiplication uf miracles, the pro- 
gressive commitment of the discipline of the order to the 
Church, the grateful acceptance of the declaration of the mind 
of Saint Francis from the mouth of the pope, we have a story 
of conflict within the order and persecution from without. 
Even the earliest of the current biographies of the Saint, the 
Legenda Prima of Thomas of Celano, is a polemic, justifying 
the "practical" course of the expansionist Brother Elias 
against the attacks of Leo, the leader of the puritan faction 
among the early companions (see note 165). 

Against this thesis of Saibatier's the defendants of the tra- 
ditional interpretation of Saint Francis protest, led by the 
Jesuit Father Van Ortroy (in the Antdecta Bollandiana) , 
^Monseigneur Faloci-Pulignani (in the Miscellanea Francis- 
cana), and Professor Delia G-iovanma, author of the article 
"Smi Francesco d'Assisi GiuUare" in the Giomale StoHco 
delta Letteratura Italiana (vol. xxv, 1895). The champions 
.of the Saint Franeis of Catholic tradition argue for the suf- 
ficiency of Celano and Bonaventura hs biographers of the 



Poverello, deny any serious disagreement between the Chiiruh 
and any considerable part of the order, and maintain tliat 
the documents purporting to come from the companions of the 
Saint (even the Bollandiat Legenda Trium JSocioruni, in the 
ease of Van Ortroy, Anal. Boll., xix, 1900, pp. 119-197) are 
forgeries of the end of the fourteenth or the beginning of the 
fifteenth century. 

The Franciscans of the Strict Observance, while good 
Catholics, are favorable to Sabatier'a vindication of the gen- 
uineness of the early "spiritual" sources. Two of them, the 
Fathers Marcellino da Civezza and Teofilo Domenichelli, re- 
cently paid with exile from Rome their too radical views in 
the publication of their reconstructed Legenda Trium So- 
ciorum (see note 27). After having the "true history" of the 
order unquestioned since the days of Saint Bonaventura it 
must have come like something of a shock to Catholic scholars 
to read that the first century of Franciscan tradition has been 
plena di tanle oscuritd da parere un dedale incstricahile.^ 

Unfortunately there has been considerable manifestation of 
the odium theologieum in the argument of the ease against 
Sabatier, wihose procedure has been strictly scientific. The 
following paragraph from Mariano's article on the modem 
biographers of Saint Francis is typical of the attitude of too 
many of the Catholic scholars: Che cosa e infatti San Fran- 
cesco rappresentato del Sabatier? E suppergiu lui stesso. un 
Paolo Sabatier, un anticipata incat'nazione della persona sua, 
uv appartenente alia sinistra radicate del moderno protestan~ 
tismo, vcnuto gid al mondo or sono secoli, animato dagli i(}.en- 
tici concetti dtssolventi e negative, tendente identicamente a 
far man hassa sul Cristianismo positivo e storico, e in conctu- 
sione svlla religione." And Monsiegneur Faloei-Pulignani baa 
practically converted his once scientific periodic«l. the Mis- 
cellanea Franclscana, into an oi^n nf attack on Sabatier'a 
theological position. Remonstrated with by Father Minocehi, 
in the Rivista Bibliografica JiaUana, 189S, for his iinfajr 
treatment of Sabatier, he replied : Minocchi e padrona dx aver 
simpatia per chi acciisa Grcgnrio IX, U gran aviiro di San 

n da trr sua! Oatiipopni, Rome, 

oi jiiil reccnii biogra/i, in the 
lornfe b jmliliehe, Nnples, IBM,. 



'La Lcgijeiida <fi Ron F 
18M, tntroduclian. p. wis. 
'Fronofgco d'A»»isi erf (ilriii 
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iiiiisiiu . . .di farsi paladina di un partUo di zelanti c/ie 

( volevano sentir parlare. di papa, U die e eresia. , .mai non 

mo vietare a noi di denunciare al pubblico lo scopo del Sa- 

e quello di voler sottrare al CatoUciarno la gloria di 

l«i;er data al mondo San Francesco d'Assisi.* All of which is 

jBiilitaiit theology and not hiatorical criticism. 

The document about Which the storm of criticism has raged 

' most fiercely Is the Speculum Perfeclionis, published by 9a- 

batier in 189S, as "the oldest legend" of the Saint.* Mr. 

Alfred G. Little gives a list twenty lines long (which he "does 

not pretend is complete") of the titles only of works called 

out by the publication of the Speculum Perfectionis." The 

cireumstanees of Sabatier's discovery of the Speculum Perfec- 

(iO'rtis have already been given (see note 31). The Explicit 

of the Codex MazaHnus (1743) which Sabatier regards as 

confirmation of bis conjecture of the priority of the Speca- 

l^ilum Perfectionis over aU other Legends of Saint Francis, ends 

■Iffith the words : Actum in sacrosancto loco sanctae Mariae de 

^^ortiuncula et completum V° ydus May anno Domini 

BiI°CC°XXVIII° (May 11, 1228). Apart from this exact 

Edate of the Explicit, Sabatier urges in support of his theory 

lithe fact thait the later "apiritual" writings of Angelo da 

■Clarino [Historia septem Tribulacionuvi) and Conrad of 

■lOfEda (Arbor Yitae Crudfixi) contain quotations from the 

Rvritings of Brother Leo which are frequently found in the 

mSpeculiim Perfectionis; that the style and matter of 

■the Speculum Perfectionis show unmistakable signs of 

■pery early composition (little of miracle or prophecy, 

fcrery hnman view of the Saint, preference for the 

Bearly Rule of 1220-1221 over the official Rule of 

^^223) ; that Gregory IX's emphasis in the bull Quo elongati 

v(1230) on his familiaritas longa with the Saint, and his claim 

»{emus novisse intentionem eiiis. is a direct reply to the nos 

mwti cum ipso fuimus of Brother Leo; and especially the de- 

Bjjendence of Thomas of Celano's Legenda Seciiiida upon the 

WSSpeculum Perfectionis.' 

H 'Misa. Frances., Poligno, vol. vi, p, 78. 

H 'Speculum Ferfectionis, seu s. Francisoi AasUiemis Legenda At\ti- 

KHMsima, Fischbacher, Paris, 1898. 

B^ "The Sources of tlie Life of Saint Francis of Aasisi," in the Engliik 

^gUtorical Jteuimc, Oot. 1902, vol. 17, pp. 843-67T. 

^F *8ee Sabatier's In f reduction, and hia reply to Van Ortroy in the 

Hbcue Hiatorique, vol. 75, pp. 61-101. 
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Howevei', there are perhaps equally strong points to urge 
against the date 1228 for the Speculum Ferfectionis. The 
commendatory letter of the authors of the Legenda Trium 
Sociorum, addressed to Crescentiua in 1246, in presenting 
matter very closely related to the Speculum Perfeciionis, 
says: Credimvs quod si venerabilibtis viris qui praefatus le- 
gendaa confecerant have nota fuissent ea minime praeterissent 
— a sentence hardly intelligible if the Speculum Perfectionia 
had been written twenty years earlier. Furthermore, the 
grievance of Leo over the erection of the new basilica at 
Assiai (which is assumed by Babatier as the occasion of the 
publication of the Specuhim Perfectionis) could not well have 
been prior to the laying of the comer-stone of the edifice by 
Gregory IX, in July, 1228.^ 

Finally, it ia characteristic of the whole work of Sabatier 
that he himself was the discoverer of a codex in the Oguissanti 
Library at Florence,' whose Explicit closes with the words, 
Actum in sacrosancto loco sanctae Mariae de Portiuncula et 
completum Y" idiw maii M°CCC\XV11I'' (May 11, 1318; 
modem style, 1317). The Explicit of the Ognisaanti codex is 
probably the original, as that of the Mazarinus shows inter- 
polations. Therefore Little. Boehmer, and other distinguished 
Franciscan critics have accepted the year 1317 as the correct 
date for the Speculum Perfectionis. Sabatier himself has not 
accepted this date. So far as I know, his last public utter- 
ance on the subject is in his Examen de guelques Travaux 
reccnts sur les Opuscules de Saint Francois." There he 
urges that there is nothing in the external criticism of the 
manuscripts to determine whether the scribe of the Mazarinus 
has changed a C into an M, or the scribe of the Ognissanti an 
M into a C; that the Speculum Per^ctionis has remarkabl** 
homogeneity for a compilation made in the fourteenth cen- 
tury; and that it and the Legenda Trium Sociorum (lately 
Brother Leo's work) are the only early documents on Saint 
Francis bearing an exact date. He concludes with the judg- 
ment: II faut conclure que, si la date de 1317 est exacte, elle 
indiquerait non la datr de la compilation mais fe date de la 

'Sep M. Barbi, BoUelina delta BooielA Danleacn. vol. Tii, 1900, p. T3; 
A. O. Little, Bng. Eitt. Rtv., loc. cit.; H. Boehmer, Attalekten eur 
(le$ehiekte de» Framitkua von Asaiei, Tubingen and Leipiig, 1004. 

'Colleotion d' Eludes et de Doeumetita sur I'kialoire dii Moi/rii Age, 
vol. ii, Parle, 1900. 

'Oputoulet de Critique hialoriqiie, Faacicule X. Paris, IH04. 
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copie d'une oeuvre preexistante . . . .Que le Speculum Ferfec- 
tionis soit une compilation ou une oeuvre ecrite d'une trait, 
qu'il soit de 1228 (1227) ou de 1318 (1317), il nous vient de 
Frere Leon}^ Little concedes as much, in fact, when he sums 
up the case as follows: **The greater part of the Speculum 
Perfectionis consists of documents transmitted to Crescentius 
by the Three Companions in 1246. It also contains earlier 
and later writings of Friar Leo. All these were collected 
together and arranged by the friars of the Portiuncula in 
1318 (1317). Some slight alterations and interpolations were 
made at this date, but in general the actual words of Leo 
and the other socii have been preserved. Though the Spec- 
culum Perfectionis was not written in 1227, it still remains 
the most valuable authority for the inner life of Saint Francis, 
and to Sabatier belongs the credit of having restored it to its 
rightful place. "^^ 

Compared with the Speculum Perfectionis, the recon- 
structed Legenda Trium Sociorum published by Civezza and 
Domenichello is of minor importance. It undoubtedly repre- 
sents a Latin manuscript considerably more complete than the 
BoUandist fragment; but there is no reason for entertaining 
the optimistic view expressed by the authors in the sub-title : 
pubhlicata per la prima volta nella vera sua integritd. The 
fact that many of its chapters are mere summaries of chapters 
in the Speculum Perfectionis (Van Ortroy, in Anal. Boll, xix, 
458), which are themselves in all probability material sub- 
mitted to Crescentius by the companions of Saint Francis, is 
enough to show that we are not dealing here with a work 
nella vera sua integritd. Its publication was hardly worth 
the price of exile ! 

Meanwhile the champions of the official Legends of Celano 
and Bonaventura continue to find the BoUandist fragment of 
the Legenda Trium Sociorum something of an embarrassment. 



^^Opusculea, loc. cit. p. 143. M. Sabatier assured me in a letter, dated 
Aug. 10, 1906, in reply to the question whether he still held to the 
early date: Out, je orois toujowrs qu'il date de 1227. 

^English Historical Review, loc. cit., p. 622. Father Leonard Lem- 
mens, successor of Ignatius Jeiler as prefect of the College of Saint 
Bonaventura, believes there were two recensions of the Speculum Per- 
fectionis: one made about' 1277 from the documents submitted to 
Crescentius by the Companions in 1246; and a later one, compiled at 
the Portiuncula in 1317. He believes he has the first (containing 54 
of Sabatier's chapters) in a MS. of St. Isidor in Rome. Documenta 
antiqua franciscana, Quaracchi, 1901, part ii. 



Puligimni {Misc. Frances, vii, 81-119) and Delia Giovanna 

{Gioraale, Star, ital. xxxii, 383) stoutly maintain that the leg- 
end is both genuine and oomplete as we have it in the Acta 
Sanctorum. Van Ortroy, whose critical acumen could never 
be satisfied with so direct a denial of every mark of internal 
evidence, seeks to prove that the Legenda Trium Sociorum is a 
clever forgery dating from the fourteenth century, and made 
up of pieces from Celano, Julian of Speyer, Bonaventura, 
Jordan of Giano, the Speculum Perfectionis, the Vita Aegidii. 
etc., e(c." But the attempt to silence the evidence in the 
Legenda Trium Sociorum of early writings by the companions 
of Saint Francis in vain. Too much of the Legend itself 
has been preserved, and every newly discovered manuscript 
and every newly analyzed compilation bears witness to the 
soundness of Sabatier's fundamental thesis of the very early 
existence of "spiritual" sources, however, many conjectures 
or points of detail here and there in the lively polemic may . 
prove to have beeu wrongly conceived,'* 

Another of the sources of Praneisean history which has 
given perplexity to scholars and on which valuable light has 
been thrown in thu last few years is the so-called Legenda 
Secunda of Thomas of Celano. It had been known to an- 
nalists and historians of the order from the thirteenth century 
to the nineteenth that in addition to his Legenda Prima of 
Saint Francis, written at Gregory IS's bidding in 1228. 
Thtnuas of Celano wrote at least one other life of the Saint. 
Brothers Jordan of Oiano and Salimbene of Parraa, both 
chroniclers of the thirteenth century, mention a second work 
{secundam legendam. alium librum) by Celano: and the 
Cronica XXIV Generalium (14th century), Mariano of 
Florence (15th century), Glassberper (16th century), and 
Wadding (17th century) continue the tradition. A copy of 
the Legeiuia Secunda by Celajio was offered to the Boliandist 
Snyskena when he was at work on the life of Saint Francis, 

"Anal. Boll. IBOO, vol. xi\, pp, 1I9-197. Sabatier's forceful reply In 
Revue Hiitorique, vol. \xxv, pp. fil-IOl. 

"See above, note 15. The moat astonishing theory of the Legenda 
Trtuni Bodoram is proponed b^ Salvatore Minocch! in the Archieo 
Bloripo llaliano. 1900, vol. xxiv, p. 81, Xiiovi atudi xulle fo%te hw- 
grafiohe di «. Franaaco d' Assist. On the strength of a single ex- 
pression {quasi BlelUt matutinn) in a Viiticun MS. (7330), which cor- 
responds to a reference in Bernard of Bessn'R De Laudihug, Minooehi 
maiceH an elaborate argument for John of Ceiiernno's niithortihip of the 
Legenda Trium Soeiorttm. 



but he declined it {Commentarius praevius, ch. 7), 
that Wadding was mistaken in his notice among the sourcee 
of the life of Saint Francis of an ampUorem kisioriam by 
Celano giwi^ communiter nuucupaiiir Lcgenda Antiqua.'-* 
Perhaps only a friignient of the Legenda Secunda, which failed 
to justify the description of the annalist, was offered to Suys- 
kens. It was not until 1806 that the Legenda Secunda was 
published by Kinaldi at Rome. 

A new edition of Rinaldi's work by Amoni appeared in 
1880. The title-page of the Amoni edition reads, Vita Secun- 
da, seu Appendix ad Vitam Primam. The only manuseript 
of this Legend known up to 1899 was No. 686 of the library 
at Assisi (14th century). It has on its fly-leaf in a modem 
hand: Memorials beati Francisci in Destdeno Animae, id 
est vita eiusdem Francisci secunda a Thome de Celano prae- 
memorati s. patris disctpulo conscripta. Both the Rinaldi- 
Amoni edition and the MS. 686 of Assisi are accompanied by 
an introductory letter, addressed to Creseentius and the chap- 
ter of Geaoa (see ubove, note 26), Flacuit sanctae Universitati 
vestrae, which is attested by the Cronica XXIV Generalium: 
Ei post f rater Thomas de Celano de mandate eiusdem ministri 
{ Creseentius) et generalis capituU primum (sict) tractatum 
legendae b. Francisci, de vita scilicet et verbis et intentione 
eius circa ea quae perti-nent ad regulam compilavit, quae did- 
tur Legenda Antiqua. Quae dicto generaU et capitulo dtrig- 
itur cum prologo qui incipit, Placuit sanctae Universitati 
vestrae.^' 

But how. if this Legenda Antiqua is the Legenda Secunda 
of Thomas of Celano, can the Rinaldi-Ainoni edition speak ol 
it as the "Appendix" to the first Legend; and how can the 
Cronica XXIV Oeneralium call it a primum tractatum! 
Moreover, the latter source goes on to say of John of Parma, 
tile successor of Creseentius (1248-57) : Hie generalis prae- 
cepit multiplicatis fratri Thomae de Celano ut vitam b. 
Francisci quae Antiqua Legenda dicitur perfieeret, quia solum 
de eius conversatione et verbis in prima traciatu, de mandato 
fratris Crescenfii generaUs praedicti compUato omissis mirac- 
lidis fecerat mentionem, et sic secundum tractatum qui de 
dusdem s. patris agit miraculis compilavit quem cum epistula 



. p. 202. 



'juae incipit Beligiosa nostra solicitudo misit eidem geiierali." 
There was a completion, then (pej'ficeret) of this primus irac- 
tatus under Jolm of Parma, containing the miracles of the 
Saint. One further complication to be reclioned with is Pra 
Balimhene'3 statement that Crescentius praecepit fratri 
Thornae de Celano qui prvmam legendtMn b. Francisd fecerat 
ut iterum scriberet tdium libram, eo quod multa inveniebantur 
(contributions of Leo's party!) de b. Francisco quae scripta 
non grant; et scripsit pulcherrimum librum torn de miraculis 
qitam de vita quern appelavit Memoriale beati FraTUiigci in 
desiderio animae. (Of. fly-leaf of oodex of Assisi 68S, men- 
tioned above)." 

Now neither the Riualdi-Amoni edition nor the Assisi eodei 
686 contains the miraclra spoken of in the Cronica XXIV 
Generalium and Cronica of Fra Salimbene; though some stu- 
dent of the codex (Papini?). not finding any other secundum 
tractatum, has adopted for it Salimbene's title, Memoriale h. 
Francisd in desiderio animae. 

The question of the Legenda Secvnda was in this confused 
state when in 1S99 Father Autoine de Porrentruy of the 
Capueins bought at the sale of the private library of an 
Italian noblranan (Buoncorapagni) what proved to be a manu- 
script of the fourteenth century, entitled Memorialis gestorum 
el virtutitm s. Francisd. This manuscript fulfils in every 
way the announcement of the Cronica XXIV Generalium and 
Pra Salimbene, containing, after the Legend, a short account 
of the canonization of the Saint and fourteen chapters of 
miracles performed by him living and dead. Rev. H. G, 
Roeedale has borrowed this manuscript of Pfire Edouard d* 
Alen^on, archivist- general of the Capueins, and published it 
as the true Legenda Secunda in his recent book, Si. Francis 
of Assisi according to Brother Thomas of Celano (Dent, Lon- 
don, 1904). Rosedale believes that the discovery of this 
manuscript dears up the mist surrounding the Legenda. Se- 
cunda. The Legenda Antiqua of the Cronica XXIV Genera- 
lium, the Assisi codex 686, and the Secunda Vita of Rinaldi- 
Amoni are one and the same thing, namely, an appendix to the 
Legenda Prima of Thomas of Celano.*' Roaedale then ar- 
ranges the writings of Thomas of Celano thus: 

"Anal. Franc. QiiHrflod 

"Fra Salimbene, Cronir 

■TlOBedale, op. cil., Intn 
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I. Tractatiis Primus, containing (a) the Legenda Grc- 
gorii {owr Li:genda Frima of 1228), and (b) tii% Appendix ad 
Vilam Primam (our Rinaldi-Amoni Legenda Secunda of 
1247). 

II. Tractatiis Hectindtis, containing (c) the Life and Mir- 
acles of Saint Francis, from the " Buoncompagni oodex," 
written under John of Parma il248-5T). 

This conclusion i>f Rosedale's seems to me unwarranted. 
The works lettered (b) and (c) belong together, rather than 
those lettered (a) and (b). For aside from the absurdity of 
an "Appendix" written nineteen years after the Legenda 
Prima, both the Gronica XXIV Generalium and Salimbene 
point to the grouping of (b) and (e) together. The former 
says that Celano's work under John of Parma was to com- 
plete (perficeret) that done under Crescentiua -, the tatter, 
looking back on (b) (e) as a whole, attributed it all to the 
invitation of Creseentius. If this Buoncompagni codex ia 
really "nothing less than the pulcherrimwm Ubrum of Salim- 
bene" (Bosedale Introduction, xxi), then Salirabeue must 
have erred in dating it from the generalate of Creseentius in- 
stead of John of Parma. Rosedale's argument to dispel "the 
reader's first disposition to consider the Buoncompagni codex 
as marely the Legenda Antiqua (b), with the miracles added" 
(Iniroduction, xxxii), seems to me very weak. However, we 
have a valuable doeimient in the newly found manuscript of 
Porrentmy's, which Rosedale, by the courtesy of Pere d' 
Alen^D, has first made public. It is only a pity that Rose- 
dale's book is marred by such unpardonable typographical 
«Tora as Assisii and Creseentius da Jesu, among many minor 
slips. 

The discovery of the Speculum Perfection^ has proved that 
Snyskens builded better than he knew in rejecting the Le- 
genda SecUTida of Thomas of Celano, if offered to him in the 
form of the Assisi codex 686 or the Rinaldi-Amoni edition. 
For of the three parts of the Legend there contained, the first 
corresponds closely to the BoUandist Legenda Trium Socio- 
mm (as pointed out by Miiller in 1885), while the second and 
third parts contain about eighty chapters of the Sprcxdum 
Perfectionis. Moreover, the material in the second and third 
parts is arranged topically, like that of the Speculum Perfec- 
1'onis. while the first part follows the Legenda Trium Socio- 



rum in the fonn of a continuous biography. The theory of 
Sabatier (above, note 30) seems to me inevitable: under the 
lax Creseentina, Celano suppressed the ineonveuient material 
furnished by the companions of Saint Francis; but at the 
bidding of the zealot John of Parma be let the "spiritual" 
writings come out (as they now appear in the Speculum Per- 
fectionis) . 

Between the Legenda Privia of Thomas of Celano and the 
writings called out by Creseentius' invitation at the chapter 
of Genoa (1244), we have a notice of biographies of Saint 
Francis by Thomas of Ceperano and Julian of Speyer.'* The 
former is as yet undiscovered*" ; the latter has been identified 
by Weis with the anonymous Vita in the Commentarius Prae- 
rius to the Boltandist Acta Sanctorum (Oct. torn, ii),-' Frag- 
ments of a Dialogue on Saint Francis, prepared by Creseen- 
tius, still existed in the time of Bernard of Bessa.^' which 
Lemmens claims to have discovered and promises to edit." 

(Setting \»Bak to the Legenda Prima of Thomas of Celano, 
we have a source authenticated beyond question. Even the 
date of the Legend is determined to within a few months. 
The Legend recounts the eanonization of the saint, which took 
place July 11, 1228, while the endorsement on the Mazarinus 
codex (above, note 22) sets as the terminus ad quern the 25th 
of February, 1229. There are nine manuscripts of the Legend 
extant (deiscribed by Rosedale, Introduction, xiii-xxvii) scat- 
tered from Barcelona in Spain to Ossegg in Bohemia. These 
codices show no important variations, and thereby prove that 
the closing words of Gregory LS's decree (above, note 26), 
et cevsuit fore tenendam, were thoroughly effective. The 
Legend, whether or not written as a reply to the attacks of the 
"Spiritual" Leo {Speculum Perfectionis) on the "practical" 
policy of Brother Ellas, represents the interests of Eliaa, 
quem loco matris sihi elegerat (Francis, himself!) et aliorum 
fratrum fecerat patrp.m. The Legend ha.i no word for the 
troubles of the order in 1219-20'* ; it does not mention the 

"Wadding, AnnaJes Minorum, ii, p. 240, 

"Spp MincKTchi's theory at Ceperano's Legend, note 13. 

"J, E. Weis, Julian con Bpeier, Foraehungen sur Franohhua - imi- 
Antonius Kritik, Munich, 1900. 

"Anat. Franoea. QuaraecM, vol. iii (1897), p. 263. Sabatier, Opw»- 
oulea, vol, iii, 

*Dorumenla Antiqiia Froncitoana, Quaracchi. 1902, part iii, p. IB. , 

"Cf. the Chronicle of .Jordan of Oiano, ed. Qnaraechi. vol. i, (18SS|, 
chB. II- 12. 



early zealots, Leo, Angelo, Masseo, Btruacd, Riiiiims, Egidius ; 
it ignores the early Rule of 1210-21; it skips the chapters- 
general of the order." 

The Celanese Legend was rendered in verse by John of 
Kent before 1230, and the quaint hexameters, excellent in 
have been published by Cristofani, librariaji of the commune of 



The writings of Saint Francis himself (Opusculaj have 
been sadly neglected by the historians of the order. To be 
sure, AVadding published them, with little critical work, be- 
fore the middle of the seventeenth century (Antwerp, 1623), 
and a few biographers of the Saint, whose sympathies have 
been with the Spirituals, have made use of the Opuscule." 
But generally the Legends have been preferred to Saint 
Francis' own wi'itings as a source for his life. At present the 
criticism of the older "spiritual" writings has led us back 
through Leo to Saint Francis himself.'* Three important 
works touching the Opuscula s. Francisci have been published 
lately, viz: Opuscula s. Francisci Assisiensis secundum 
codices jnanuscriptas etc., by L. Lemmens (Quaraechi, 1904) ; 
Analekten zur Geschiohte des Franciscus von Assisi, by H. 
Boehmer (Tiibingen, 1904) ; and Die QuelUn zur Geschichte 
des keUigen Franciscus van Assisi, by Qoetz (Gotha, 1904). 
Sabatier, in the tenth Fascicule of the Opuscules de critique 
historique (Appendix III, note 9), reviews these works, con- 
cluding with the remark : Jl y a dix aiis fut tente le premier 
effort pour rechercker dans les Opuscules une des sources de 
I'histoire de Saint ■ Frajt^ois.'^ Aujourd'hui historiens et 
critiques ne se sont plus sSparSs que sur les dStails.tous s'ac- 
cordent a voir dans les Opuscules la pierre de touche sur 
l&quelle il faut eprouver la valeur diverses Ugendas. 

To sum up the present status of the sources of the life of 
Saint Francis before Bonaventura and the decree of the 
Parisian chapter of 1266, we have : 



"Eliaa omitted all chapterB-general during the autocrnlic term of 
his generalate, 1232-30. Balimbene, p. 34. 

■Cristotani, II pUi atitieo poema della vita di San Franceaeo, scritta 
innatu^ al anno 1230. Prato, 1882. 

"E.g. Chalippe, Vie de St. Francoit d'Astise, Parie, 1728. 

"L'oeuvre de Frire Lton n'eit en queUjue sort que le prolongemcnf 
des Opuscules, Sabatier, Speculum PerfeoHonis. kxt. 

"In Sabatier'B own Vie de Saini Francois d'Aesise, Paris, 18!14! 
f!lude critique 



1. Tbe OpMMcmU of Satst Fnneis, offering many poinU ot 
eontset wiA tfae etriy '^iptritoal'* wrwa . 

(«L Wadding. Antwerp, 1GZ3; Haroj, Pam, 1S80; Boeh- 
Bter, Tobingen, 19M; LauHna, Qnaraeefai, 19&LJ 

2. The Lege»d€ Primm of Tknas of Cetano (1228), 
adopted «s tbe <]ffieial biogrxpiby of tlK Saint by Greg(H7 IX, 
1229. 

(ed. SaTBkoK. AA. SS. 176$; Binsldi, Bome, 1806; Amoni, 
Borne. 18S0: Bcaedale (w L€9endM Greficri], LondoD, 1901.} 

3. Thie Sptetilum Pfrfeftttmit, profaaU; arranged in its 
t fonn hj the friais of the PortnuieaU in 1317. bat con- 
l material directly transmitted from Brother Leo and 

(ed. Safaatio-, Paria, 1S9S.) 

4. Hie Legtrtdm Trium S4> ei orm m , written in 1246, in i 
Bpoox to CraseestiaB' eall Eor BWterial tra the life of Saint 
Praneis. by the eompanioos Leo, Rnfinns, and Angelo. The 
mato^ was "edited" (prohahlT br Celauo} and r«d«eed to 
the fivgrnentarv form in whidi we find it in the Acta Sanc- 
tantmi. 

(ed. Si^F^ens. AA. SS., 1768: Le Moimier. Paris, U 
Cinza and DonenieheUi. Bane, 1899. from an old Italian 
Temon of the sUtaenth cC Mtm y.) 

5. The Ltgc»da S€eMmda of Thmnas of C^ano. a prodnet 
of the same historical oonditioiis as the f or eg oing aonree, writ' 
Vaa 124S-57; <Mirrespanding in its first part (written ttoder 
One^ntius^ wirfi Xo. 4. and in its seeood and third parts 
(writtoi tinder John of Panna^ with No. 3. 

(ed. Rinaldi Bome. 1^106: Amoni Rmm-. ISSi*: Boaedale, 
LoDdom. 19M.> 

6. The Leg^mda of Julian of SpeTer. moitioned in the 
thirtemtfa-oentnry ehnmielers Jordan of Giano and Bemanl 
of Bean. Of no stgnifieanee. 

(ed. Svyiket^ AA. SS. Comm. praev., 176S: Yas Ortra/^ 
AimL BdL, 1902.) 
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Auctore Thomas of Eccleston. 

(Valuable for list of early minifiters- genera I, and for 
the account of the chapter of 1239, in whieli Elias was 
deposed. ) 

Writings of Petrus Johannis Olivi and Ubertino da 
Casale. Ehrle, in Arckiv, 1886-7. 

(Defence of the "Spirituals" in Italy and Provence.) 
BemariM Ouidonis Fractica Inqumtionis Haereticae 
Pravitatis. Douais, Paris, 1886. 

(Part V contains cases of procedure against "those 
commonly called Beguines, who also pretend to be of 
the Thii-d Order of the Eule of Saint Francis.") 
Directorium Inquisitorum of Nicholas Eymerich. 

Pegna, Venice, 1607. 
(Valuable for Inquisition of the 14th caitury in Spain 
and Portugal.) 
Biillariutii Franciscanum. 

i-iv, Sbaralea, 1759 Jg, 
V, Euler, 1898. 
(Contains papal bulls, letters, decrees referring to the 
order, from various E^sisUfs of popes and Morini's 
Speculum Mhioritum, Venice, 1509.) 
Begesta Pontificum Romanorum. 

Potthaat, Berlin. 1874. 
(A full collection of papal hulls from 1198 to 1304.) 
Joachim Florensis in Apocalipsim Libri VI ; accedit 
Psalterium X Cordarum. Venice, 1707. 

(The genuine works of Joachim, contrasting in 
their attitude toward the Roman euria with the psendo- 
Joaehitic writings of the 13th eentnry. See note 136.) 
Sacrorum Conciliomm nova et aniplissima CoUectto. 
Mansi. Florence, 1759 ffg. 
Corpus Juris Canonici. Friedberp. Leipzig. 1879. 
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Occasional notices touching the subject of this essay are 
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20. Sistoria Angliae, Matthew Paris, ed. London, 1866. 
Antiqitaies Italicae. Muratori, Arretium, 1773, ffg. 
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22. Fontes Berum Ger»h 

Boehmer, Stattg^ 1843. 

23. Regesta Imperii (1314-1347). 

Boehmer, Frankfort, 1839. 

24. Monumenta Miscellanea Varia. 

Balozias-Mansi, Luca, IT61. 

25. Spicilegium Veterum. . . .Scriptorum. 
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26. Collectio Judiciorum, etc. D'Argentr^, Paris, 1728. 

27. Thesaurus novus, etc. iIart«ne-Durand, Paris, 1717. 
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